Nettiwakarana Course with Sayadaw Dr. Nandamalabhivamsa 


Introduction 


Desana vicayo yutti, padatthano ca iakkhano; 

CatubyOho ca avatto, vibhatti parivattano. 

Vevacano ca pannatti, otarano ca sodhano; 

Adhitthano parikkharo, samaropano so/aso [solasa (si. )]. 

Ete solasa hara, pakittita atthato asamkinna; 

Etesanceva bhavati, vittharataya nayavibhattlti. 

... Pathamo nandiyavatto, dutiyo ca tipukkhaio; 

Slhavikkllito nama, tatiyo nayalanjako [nayalanchako (si.)]. 

Disalocanamahamsu, catuttham nayamuttamam; 

Pahcamo ankuso nama, sabbe panca naya gatati. (MM p.2) 



/. Hara 

II. Naya 

III. Sasanapatthana 

1 . 

Desana (teaching) 

Nandiyavatta (conversion of relishing) 


2. 

Vicaya (investigation) 

Tipukkhala (trefoil) 


3. 

Yutti (construing) 

SThavikki/itha (lions' play) 


4. 

Padatthana (footings) 

Disalocana (plotting of directions) 


5. 

Lakkhana (characteristics) 

Ankusa (hook (for collecting)) 


6. 

CatubyOha (fourfold array) 


7. 

Avatta (conversion) 


8. 

Vibhatti (analysis) 


9. 

Parivattana (reversal) 


10. 

Vevacana (synonyms) 


11. 

Pannati (descriptions) 


12. 

Otarana (ways of entry) 


13. 

Sodhana (clearing/cleaning up) 


14. 

Aditthana (terms of expression) 


15. 

Parikkhara (requisites) 


16. 

Samaropana (co-ordination) 



Netti = guide to Dhamma, guide to Nibbana (saddhammam neyyattena), it helps to understand Four Noble Truths 


Ettavata samatta netti ya ayasmata mahakaccayanena bhasita bhagavata anumodita 
mOlasangltiyam sangltati. (MM p.165) - Thus is completed the Guide {Netti), which was told by the 
venerable Maha Kaccayana, approved by the Blessed One, and rehearsed during the First Buddhist 
Council. 
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Netti is ascribed to venerable Mahakaccayana, just like Visuddhimaggato ven. Buddhaghosa. 
Petakopadesa is however ascribed to a different ven. Kaccayana - from Jambuvana. In the time of 
composing Netti the work was handed down only by oral tradition, therefore it is not certain who 
could be the author. In those time there was a way to write texts, but it was not that easy. 

Earlier Netti, Petakopadesa, and Miiindapahha were not included in Tipitaka. Today they however 
are. 


Commentary on Netti is the work of Ven. Dhammapala. He was also the author of Sub- 
Commentary, such as ParamatthamanjOsa. 

Ven. Ananda of later time (not Buddha's cousin) was the author of Abhidhamma's Mulatlkas. 

Ven. Ananda tried to explain what ven. Buddhaghosa explained, but he could not always accept the 
views of ven. Buddhaghosa. For example, ven. Buddhaghosa listed 28 matters and included 
hadayavatthu. Hadaya\s based on mind. But ven. Ananda, the sub-commentator, explained that 
hadaya there does not mean "heart", it means "mind". Thus hadaya refers to mano-vinnana dhatu. 
This is because in the Pali scriptures hadaya is sometimes referring to mind. The reference in 
Patthana - yam rupam nissaya mano-dhatu ca... etc. - the Buddha didn't use the word hadaya. The 
Buddha used the word yam rupam - that matter. 

There were other points where ven. Ananda disagreed with views of ven. Buddhaghosa. Even in 
Myanmar only certain scholars can study the Mulatlkas, which are brief and deep. A Korean Bhikkhuni 
made research in Punne University related to these matter. 

There is yet further explanation of Mulatlkas, known as AnutJkas, written by ven. Dhammapala. 
Ven. Dhammapala tried to protect views of ven. Buddhaghosa. There are altogether three Mulatlka 
books (for DhammasahganJ, Vibhahga, and Pancappakarana). 

Ven. Buddhaghosa sometimes gave reference to Petakopadesa, hence it is possible that 
Petakopadesa was written later, Netti earlier. 

Without the guidance of netti, without a guide, the penetration of meaning of suttas is 
impossible. All suttas must therefore be explained according to the Guide. Netti originated from 
suttas, and suttas originated by the Buddha. 


2 



I. Haravibhanga 


1. Desanahara (explanation of the Teachings) 

A ssadddJn a va td, nissaranampi ca phalam upayo ca; 

AnattI ca bhagavato, yoginam desanahdro. 

- hara means dispelling of delusion 

a) Assada ("enjoyment") 

- pleasure ( sukha ), happiness ( somanassa ), perversion of craving. - People enjoy this life 
because of these conditions 

b) Adlnava ("danger", "faults") 

- pain ( dukkha ), unhappiness ( domanassa ), impermanence, unsatisfactoriness 

c) Nissarana ("exit" ( Nibbana , the exit of Samsara )) 

d) Phaia ("fruition") 

e) Upaya ("the way/cause of fruition") 

f) ("encouragement (given by the Buddha") 

In Maiigala Sutta - pujaca pujaneyyanam (honor to those who should be honored) : puja = honor 
. There are wholesome states coming into being, and belong to mundane state. Because it is 
enjoyable at the moment of puja, it is called "assadd'. However, the happiness is impermanence, 
hence such state is called adlnava. The exit is removal of causes of such happiness, such as the 
craving - craving for that happiness is the cause of suffering. The eradication of craving, attainment 
of magga or Nibbana is the exit. By means of honor, the wholesome states increase. These 
wholesome states produce effect - fruition {phaia). The cause which produces this fruition is called 
"upaya". Thus by honoring wholesome states increase, one's qualities to be honored, wise reflection 
{yoniso manasikaro) etc. - these states are called "upayd'. The Buddha encouraged to honor those 
who are worthy of honor. 

By the six points of desanahara it is possible to understand a sutta - what is happening, what is 
the cause, what is the way, what is the fruition, etc. 

Also, during meditation practice it is possible to find sahkharas, which belong to the mundane 
state. These sahkharas are however impermanent, hence adlnava. The exit is the removal of 
attachment. Then, by meditating it is possible to increase saddha, mindfulness, concentration, 
knowledge - this is fruition {phala). The way how to practice is upaya - if one wishes to attain 
Nibbana, it is necessary to meditate : bhavana bhavetabba. 

The six points may be put into use in any teachings. 


1. Sahaahavaro (the summary chapter of Nettionakaranaf i 
- naravara refers to the Buddha ("noble human-being") 
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- lokapala are gods or any other entities as believed by the people. However, according to the 
Buddha the "protector of the world" is hiri (shame) and ottappa (fear of sin). 

- The teachings of the Buddha who is to be honored by the world should be understood. 

- dvadasa padani suttam - 12 words (like Paticcasamuppada, which also contains 12 words) 

- ko attho = what is the meaning, katamam byahjanam = what is the phrasing/word. 

- hard = conveying, byahjanavicayo = investigation of the meaning 

- anugiti = recite (following phrase (?)) 

- pakittita- proclaimed, atthato asamkinna - not mixed with meanings 

- ahkusam katva- subjugate one's own mind (by concentration, by Dhamma) - ahkusa\s mahout's goad. The 
mind there is compared to an elephant - Cittassa damatho sadhu, cittam dantam sukhavaham. (Dhp 
v.35) (= it is good to tame the mind, a disciplined mind brings happiness.) 

- uddana = brief, motto 

The nine meritorious and demeritorious terms - 

Nava padani kusaiani nava padani akusaiani. Tattha katamani nava padani akusaiani, tanha 
avijja iobho doso moho subhasahha sukhasahha niccasahha attasahhati, imani nava padani 
akusaiani, yattha sabbo akusaiapakkho sahgaham samosaranam gacchati. 

Tattha katamani nava padani kusaiani ? Samatho vipassana aiobho adoso amoho asubhasahha 
dukkhasahha aniccasahha anattasahhati, imani nava padani kusaiani, yattha sabbo kusaiapakkho 
sahgaham samosaranam gacchati. (MM p.2) 

Tanha ca avijjapi ca, iobho doso tatheva moho ca; 

Caturo ca vipaiiasa, kiiesabhuml nava padani. 

Samatho ca vipassana ca, kusaiani ca yani tini muiani; 

Caturo satipatthana, indriyabhum! nava padani. 

Navahi ca padehi kusaia, navahi ca yujjanti akusaiapakkha; 

Ete kho mOiapada, bhavanti attharasa padaniti. 

- Even sukha should be seen as dukkha. All feelings, all types of feelings are suffering 
(i dukkhasahha ). 

- Kayanupassana => asubha sahha ; vedananupassana => dukkha sahha ; cittanupassana = > 
anicca sahha ; dhammanupassana = > anatta sahha 

- Many people believe that although the body get's old, changes, the mind doesn't - because 
the mental states are always fresh, even when one is old. The Buddha explained that it is 
better to think that the body is permanent, rather that the mind is permanent - because the 
impermanence of the body will be seen at a certain time. See Assutava Sutta in SN 2.7.1. 
Assutava Sutta (MM p.319). 
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- sattham - with its own meaning, sabyanjanam - with its own phrasing 

- See 5/7 4.1. Kama Sutta (MM p.398) 

- Addha = surely; pltimano = mind is full of joy; macco = mortal (who is subject to death, 
sentient being) 

- a) what is pleasure? Being joyful, receiving what one wants, b) what is the danger/drawback? 
That it is lost, like a penetrated arrow, painful. 


21 st of February. 2017 

Adlnavam dukkham vati gan had'd. (cannot find in any Pali text) 

"'yam kind vedayitam tarn dukkhasmi"'nti" (SN 4.2.2. 1. Rahogata Sutta) 

- Anatti = order, the Buddha's guide, encouragement, command, injunction 

- Jantu(no) = beings 

- Chandajata = wishful 

- Te kama = what one wants 

- Sallaviddho = pierced by a barb/dart/arrow 

- Sudnna = well practiced 

In Ahguttoro Nikaya ( AN 7.5.10. Nandamata Sutta) , there is the sutta where VejukandakT Nandamata 
recited Parayana Vagga every day in the morning. She explained to venerable Sariputta that she was an 
AnagamT. 

Na hi sati virahita pahha nama atthi. ( Atthakathayam pana "nepakkam panna"ti ayamattho dassito. 
Taggahaneneva satipi gahitava hod. Na hi sadvirahita pahha atthid. ) - Visuddhimagga Mahatlka - 
Nidanadikathavannana - par. 4 (MM vol.l p.14) 
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22 nd of February, 2017 


2. Vicayahara (Investigation) 

Yam pucchitanca vissajjitahca, suttassa yd ca anugTti; 

Suttassa yo pavicayo, hdro vicayoti niddittho. 

- investigation through ... ignorance; indecisiveness and perversion are eradicated. There are 11 
points of investigation. 

1. padavicayo (investigation of words) 

2. pucchavicayo (investigation of question) 

3. vissajjanavicayo (investigation of answer) 

4. pubbaparavicayo (investigation of what is former and latter) 

5. anugltivicayo (investigation following recitation) 

6. + 6 points from desanahara 

" Yam pucchitanca vissajjitaha, suttassa ya ca anuglti, 

Suttassa yo pavicayo, haro vicayoti niddittho." ( Nettippakaranapaii, MM p.3) 

1. Padavicaya (investigation of words, editing words according to grammar) 

Evam me sutam - evam ( nipata , particle), me (common noun, genitive/instrumental case), 
sutam{r\., nominative case) 

Akkharavippattiyam hi akkhara dunnayata- this is investigation according to grammar. If the grammar 
is not correct, meaning is also not correct. 

Sabbavacananamattho akkhareheva sahhayate. Akkharavipattivam hi atthassa dunnavatha hod, 
tasma akkharakosaiiam bahOpakaram suttantesu. ( Kaccavanabvakaranam , 1. Sandhikappa, 1. Attho 
akkharasahhato ) 

Udaka- baka (water and crane) x udaya - vaya (arising and passing away) - see AN Visakhuposatha 
Sutta 

Osa (a kind of soup) x usma (heat, body-warmth) 

By means of three ways one can wash their robes, and by observing sTIa one can wash away their 
defilements. [I cannot find a case with robes, but I could find a case with rain.] 


Nettippakarana Pali - Sasanapatthanam - 
par. 106 { MM p.132) 

English translation by ven. Nanamoli 1 

“Channamativassati [passa uda. 45], vivatam 
nativassati; 

Rain soddens what is covered up, 

But what is open it soddens not. 

Tasma channam vivaretha, evam tarn nativassati ”ti. 

So open out the covered up, 


1 "The Guide", Bhikkhu Nanamoli, PTS, London, 1962; p.203. 
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That rain may never sodden you. (Ud. 56; Pe 25, 
202) 

“ChannamativassatV’ti samkileso, “vivatam 
nativassatV’ti vasana, “tasma channam vivaretha, 
evam tain nativassatV ’ti ayam samkileso ca vasana 
ca. Idam samkilesabhagiyanca vasanabhagiyanca 
suttam. 

'Rain soddens what is covered up' is corruption. 
'But what is open it soddens not' is morality. 'So 
open out the covered up That rain may never 
sodden you' is corruption and morality. This is the 
type of Thread dealing with corruption and 
dealing with morality. 


The Buddhaghosa thus pointed out that sometimes even the commentators can be wrong (in wording). 


Burmese saying: "Kabya-yabya" - changing "ka" for "ya" (might result in different meaning). 
Sabbesam padanam anupubbena atthaso byahjaso so ca visayo padavisayo. 

{padavicaya is different from nirutti- padavicaya is related to grammar, whereas nirutti is related to 
definition) 

Pucchavacana (questions classified into five types) 

1. Aditthajotana (explanation of what is not known, clarifying/revealing/questioning what is not seen, 
"what is not seen", adittha = unseen) 

2. Ditthasamsandana ("associating opinions", comparing/checking one's opinion with that of the other 
person) 

3. Vimaticchedana (destruction of doubt, clearing doubt/wavering) - deities asked the Buddha, ven. 
Aariputta, ven. Ananda etc. asked the Buddha to clarify certain matters. 

4. Anumatipuccha (question just to know other one's opinion, like when the teacher examines the 
student to know whether they know or not) The Buddha asked monks: "rupam niccam va aniccam va" 
- is the body ("form") permanent or impermanent? - This kind of question is anumati puccha. 

5. Kathetukamyata puccha (first ask a question in order to initiate explanation) 

"aditthajotanapuccha ditthasamsandanapuccha vimaticchedanapuccha anumatipuccha 
kathetukamyatapucchati" (Nettippakarana Atthakatha, MM p.14) 

- The Buddha Himself taught us Dhamma to understand the meaning, clarifying it. 

Puggaiadhitthana {puggaia + adhitthana ) - referring to person, question laid to person 

Dhammadhitthana ( dhamma + adhitthana ) - referring to the state, such as "what is vedanai" 

Katamahca nirodhadhammam? - Yo tassayeva asesaviraga (in Satipatthana Sutta of DN) 

Saddho - one who has faith (it is a person, saddha is feminine, saddho is masculine, also used for 
monks), in other cases the Buddha texplains only the mental state of saddha ( saddham cittam) 
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- Sati is mindfulness as a mental state x sato is a person who is mindful 

- Hirix Hirima (f.), hirimatt(jr\.) 

We have to investigate which type of question is asked - whether regarding a person or a state 
(dhamma). 

Vissa liana/ visa liana (answer) (note that vissajjana occurs 2543 times in Pali text, but visajjana 
only 88 times) 


1. Ekamsabyakarana (definite answer, yes/no question (e.g. "Have you had breakfast?" "Yes.") 

2. Vibhajjabyakarana (an specific answer) 

3. Patipucchabyakarana (an answer by counter-question) 

4. Thapanlyabyakarana (unanswered question) - for example the questions unanswered by the 
Buddha, asked by ven. Maluiikyaputta in MN Maiuhkvaputta Sutta . Also related question, e.g. whether 
the beings after death exist or not; atthi (eternalism) x natthi (anihilationism) : atthi atta? (is self 
eternal?) x natthi atta (is self destroyed/annihilated?) - the Buddha never gave answer to these 
questions, because in the Buddha's understanding there is no atta (self). 


1. Antava loko 
3. Sassato loko 

5. Yam jlvam tarn sarlram (sassata) 
7. Hoti tathagato param marana 
9. Hoti ca na ca hoti tathagato ... 


2. An antava loko 
4. Asassato loko 

6. yam jlvam ahham sarlram (uccheda) 
8. Na hoti tathagato param marana 
10. Neva hoti na na hoti tathagato ... 


These questions were also not answered by the Buddha. There only keeping silent is correct. 


"Idam vissajjanam ekamsabyakaranam vibhajjabyakaranam patipucchabyakaranam thapanam savasesam 
niravasesam sauttaram anuttaram iokiyam iokuttara "ntiadina vissajjanavicayo. " ( Nettippakarana Atthakatha - 

3. Niddesavaravannana - par. 2, MM p.22) 

3. Pubbaparavicaya (investigation of what precedes and what succeeds, especially it refers to 
question and answer - i.e. reconciliation of what was said before and what was said after) 

- "when are we going to die"? - the answer will follow appropriately to reflect the question. 

4. Anugitivicaya (proper recitation, investigation according to the former (recited) statement; 
paraphrasing verse) 

- anu = proper, giti = recitation. 

- e.g. pujaca pujanlyanam - honor to those who should be honored. - The proper recitation should 
follow, or explanation related to the main topic of the recitaton. 

1. Vuttatthasahgaha (summarizing what was said), 2. Avuttatthasahgaha (summarizing what 
was not said), 3. Tadubhayatthasahgaha (summarizing both what was and wasn't said), 4. 
Kusaiatthasahgaha (summarizing of merit), 5. Akusaiatthasahgaha (summarizing of demerit) 

'Ay am anuglti vuttatthasahgaha avuttatthasahgaha tadubhayatthasahgaha kusaiatthasahgaha 
akusaiatthasahgaha"tiadina anugltivicayo. " {Nettippakarana Atthakatha, MM p.23) 

There could be even more, such as attattha, parattha, etc. 
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3. Yuttihara (Discerning) 

Sabbesam haranam, yd bhumiyo ca gocaro tesam; 

Yuttdyuttaparikkhd, haro yuttlti niddittho. 

""Sabbesam harana'hti, ayam yuttiharo. " ( Nettippakaranapaji, MM p.19) ; "sabbesam haranam ya bhumi yo ca 
gocaro tesa"nti. {NettiWA p.26) 

Yutta (logical, proper, discernible) x ayutta (illogical, improper, undiscernible) 

- Related to term and meaning (examine whether word and meaning are logical), contextual meaning 

- Saddayutti (examining according to grammar, e.g. karati\s not correct, it should be karoti ; vidati 
(root vid, = to know) x vindati (to receive); vedeti {to experience, sukham vedeti) x vijjati {to know, 
dhnam vijjati )) 

- x Atthavutti 

Evarn sutte byanjanatthanam yuttayuttam bhavavibhavanaiakkhano yuttiharoti veditabbo. {Nettippakarana 
Atthakatha, MM p.24) 

Padavicaya (investigation of a word, related to grammar) x yuttihara (examining logics in the meaning, 
related to semantics) 

Sabbe haranam ya bhOmi- whatever is the plane for all of the haras. 

Gocara = object (meaning of the discourse, of sutta) e.g. table - table is the word, according to the 
person who uses the word, with reference to the object - these are "object". 

Byanjana = the word 

Yuttayutta = suitable and unsuitable; /^/'sometimes refers to the meaning - 

e.g. sabbe sahkhara anicca ( sahkhara = conditioned things) x avijja paccaya sahkhara (there sahkhara 
refers to volitional formations/activities, cetana). If the word sahkhara in "sabbe sahkhara anicca" 
meant just volitional formations, the meaning would be correct, but not complete. 

Sahkharakkhandha - although sahkhara as "conditioned phenomena" would be correct, it still would 
not be correct (in the context). Here sahkhara means volitional formations. 

- This kind of investigation is called "yuttayuttihara". 

Four Maha Padesa 

1. Buddhapadeso (reference to the Buddha) 

2. Sahghapadeso (reference to the Community of Saiigha) 

3. Sambahuiattherapadeso (reference to a number of great elders) 

4. Ekattherapadeso{ reference to a single great elder, e.g. Mahasi Sayadaw said.. , Mogok Sayadaw 
said., etc.) 

- if there is a quotation, accept it. If you don't find any quotation, don't accept it. However, if it is 
in accordance with Dhamma, it is to be accepted, it is correct - i.e. if it leads to cessation of raga, dosa, 
moha. 


9 



23rd of February 

4. Padatthandhara (searching for proximate cause) 

Dhammam deseti jino, tassa ca dhammassa yam padatthanam; 

Iti yava sabbadhamma, eso haro padatthdno. 


- Padatthana = footing 

- Cause and effect are used to explain Dhamma, because without them there is no escape from 
Samsara. 

- Included in Paticcasamuppada and the Patthana text. 

- Two ways - 

o 1. Anvaya (successive order) and 2. Byatireka (reverse order) 

o 1. Oruihoruyha, oruyha (descend, go down) x 2. Aruyharuyha, aruyha (ascend, come 
up) - also used i ^paticcasamuppada (descend would be avijja paccaya sahkhara etc., 
and ascend would be searching proximate cause of each one, e.g. proximate cause of 
vedana is phassa, proximate cause of phassa is chaiayatana etc.) 

o Another example of ascend (reverse order) - Virtue is based on associating good 
persons, associating good persons is based on the right dwelling place 
(patirupadesavasa), and right dwelling is based on one's previous merits. 

o Attainment of reverse order is the path to attainment of Nibbana. Thus in meditation is 
necessary the paccayappariggaha - knowledge of causalities, esp. Causality between 
mind and matter. By paccakkha, seeing reality, one may become free from sorrow and 
attain peace in heart. This is caused by study of paticcasamuppada and patthana. 

o Before attention there is pancadvaravajjana (adverting by e.g. eye), before that there 
is receiving, investigating, determining, and energetic consciousness (/mind impulse) 
(Javana) {javana means "quick", "swift", but all mental states are quick. Here the special 
characteristic is the energy of the mind, by which mind accumulates kamma .) 

- Two foundation knowledges - 1. Namarupapariccheda Nana (analytical knowledge of mind and 
body) 


5. Lakkhandhara (characteristic) 

Vuttamhi ekadhamme, ye dhamma ekalakkhana keci; 

Vutta bhavanti sabbe, so haro lakkhano nama. 

- Ekalakkhana - all dhammas have same characteristic. 

- Characteristic search of the dhamma which are common among them. 

- E.g. mahabhOta- four elements. All elements, all material qualities have the characteristic of 
perishing ( ruppana/akkhana) . 
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- In MN 3.2.1. Anupada Sutta. ven. Sariputta analysed characteristics of dhammas. 

Vuttamhi ekadhamme- said only 1 dhamma, ekaiakkhana, samma (equal) 

- Suite anagatepi dhamme - even though they are not mentioned in the suttas, other 
phenomena ( dhamma) can be understood based on the same characteristics mentioned in the 
suttas. ( "So haro iakkhano namati evarn sutte anagatepi dhamme vuttappakarena agate viya 
niddharetva ya samvannana, so lakkhano nama haroti attho. " ( Nettippakarana A tthakatha, MM 
P-25) 

- Equal in (1) characteristic, (2) fuction, (3) cause, and (4) effect. 

Nettippakarana is called as "samvannanavisesa” - a special commentary, because it explains how 
to write commentaries, not particularly commenting on a text. 


6. Catubyuha (strategy, array) 

Neruttamadhippdyo, byanjanamatha desananidananca; 
Pubbaparanusandhi, eso haro catubyuho. 


1. Nerutta {nirutti, phrasing) 

- cintetlti cittam, arammanam vijanatiti attho - it means that it is aware of the object. 

- buddho, bujjhatlti buddho, because He realized the Four Noble Truths, thus He is the Buddha. 

- when Dhamma is explained, the literal meaning is very important - this is nirutti {nerutta) . 

- searching for literal meaning - sabbapapassa {sabba - avayavehlti sabba, papeti duggatinti 
papo- causes rebirth in hell) akaranam ( na karanam) kusa/assa upasampada 

- colloquial meaning should be also known, not only literal 

2. Adhippaya (purport, intention of speaker) 

- Yo dhammam passati so mam passati (try to see Dhamma, if you see Dhamma, you will see me 
- by seeing the body of mine (the Buddha), it is useless) - the Buddha encouraged ven. Vakkali to 
practice Dhamma and not be attached to His body. On the other hand, it was also said - yo mam 
passati so dhammam passati- who sees me, they see Dhamma - i.e. by associating the Buddha it is 
possible to realize Dhamma through listening to Him. 

- yam katva anutappati- one will experience the effect (worry etc.) of what they did (Dhp v. 67) 

3. Nidana (teaching's source - internal ( ajjhattika ) and external ( bahira )) 

- why did the Buddha teach Dhamma? Because the Buddha has great compassion ( mahakaruna) 
and great knowledge ( mahapahfia) - both compassion and knowledge are important. These are 
internal source. 

- the external source ( bahira nidana) is also called suttanikkhepa (four reasons why sutta is 
preached). Region/location ( desa ), time {kaia), preacher ( desaka ), listener {patiggahaka). Listener's 
situation - when monks behaved in a wrong way, committed evil actions, and in this case the Buddha 
met the monks and explained Dhamma - e.g. Kitagiri Sutta. 

4. /l/7iy5^r//7/'(consecutive-sequence, word context, connection of words) 


li 



7. Avattahara (conversion) 

Ekamhi padatthane, pariyesati sesakam padatthanam; 

Avattati patipakkhe, avatto nama so haro. 

- Ekamhi padatthane pa riyesanti sesakam (have found 1 proximate cause, search for remaining 
proximate causes (, padatthanam ) as well) 

- Same nature ( sabhaga ) x different nature ( visabhaga ) : e.g. akusala (proximate cause state is 
yoniso manasikara, proximate state of y.m. is associating a good person, proximate cause of 
a.g.p. is listening to Dhamma etc.) - such proximate causes are explained. Then, what is the 
opposite ( patipakkha ) of yoniso manasikara ? Ayoniso manasikara. Opposite of associating a 
good person? It is associating a bad person. Opposite of saddhammassavana is 
asadhammassavana. 

- Kusaiassupasampada - cultivation of good. The opposite side is also to be explained. 
Sabbapapassa akaranam is caused by unwise attention ( ayoniso manasikara ), and that is 
caused by associating an evil person. 

- Changing, alternating good and bad is called "avatta". E.g. evil x good, unwholesome x 
wholesome. Also their process/consequence should be known - ekampi padatthane, pariyesati 
sesakam padatthanam. 

8. Vibhattihara (Analysis) 

Dhammanca padatthanam, bhumihca vibhajjate ayam haro; 

Sadharane asadharane ca neyyo vibhattlti. 

1. Dhammavibhatti (a) sadharana (universal) and (b) asadharana (individual)) 

- dhammanti sabhava dhammam. E.g. Based on the kind of donation and manner of donation 
there are differences - e.g. honoring by material donation and donation by obeying the (Buddha's) 
teachings and practising it. Or kusaia (wholesome state), associated with happiness, neutral feelings, 
etc., knowledge and absence of knowledge, etc.; asahkhara x sasahkhara, sukhasahagata x sukha 
asahagata 

2. Padatthanavibhatti (a) sadharana (universal) and (b) asadharana (individual)) 

- plane of person {puthujjana bhumivs. Ariya bhumi etc., explains according to an individual) - 
e.g. puja ca pujaneyyanam - honoring those who are worthy of honor. 

3. Bhumivibhatti (a) sadharana (universal) and (b) asadharana (individual)) 

- classification according to planes - kama, rOpa, arOpa worlds as well as attainments and also 
padatthana (proximate cause). For example, yonisomanasikara is universal, and other proximate 
causes are individual. Listening to Dhamma was a proximate cause for ven. Assaji. 

- undesirable object - hatred, attachment x desirable object ; arammana paccayo- the cause of 
object matters. These are individual. Thus there is padatthana vibhatti included. 

Nettippakarana is a research methodology for commentators. 
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24th of February, 2017 


9. Parivattanahara (reversal) 

Kusalakusale dhamme, nidditthe bhavite pahine ca; 

Parivattati patipakkhe, haro parivattano nama. 

- Kusala is to be developed ( bhavitabba ), akusala is to be eradicated {, pahatabba ). 

- The explanation is given by help of opposite dhammas, opposite views. 

- Kusalakusale dhamme - "ideas of profit and unprofit" 

- Niddittha = explained 

- E.g. in painting - by means of another color the other colors are visible, beautiful. 

Sabbapapassa akaranam - not doing what is bad, x kusalassupasampada - cultivating the good 
(mentioned in Guide p.242, "Tattha vain aha “sabbapapassa akar ana” hti, idam patikkhittam, yam aha 
“kusalassa upasampada’ ’ti, idam anuhhatam. Idam anuhhatahca patikkhittahca. " ( Nettippakarana MM p.161) 

Ven. Kaccayana was one of the topmost ( etadagga ) students of the Buddha. His father was 
Tiritivaccha 2 , a brahmin. Only brahmins were the school-teachers and professors in those days. The 
other classes had to learn from the brahmins, including princes, princesses, merchants, etc. Ven. 
Kaccayana thought that the brahmins have the three knowledges ( tevijja ), but the Buddha explained 
that there are different three knowledges {tevijja), namely remembering past lives, vision of beings' 
wandering through different realms according to their kamma, and the understanding of Four Noble 
Truths, the complete purification from all defilements. 

As for brahmin, Brahmin thought they are the highest case and attain purification through their rituals, 
reciting mantra and veda texts (see Dhammapada - Brahmanavagga). The Buddha however explained 
that brahmana (brahmin) is the one who is entirely purified from evil states, from defilements. 

10. Vevacandhara (synonyms) 

Vevacanani bahiini tu, sutte vuttani ekadhammassa; 

Yo janati suttavidu, vevacano nama so haro. 

- There are many words conveying one meaning {vevacanani bahuni) 

- Sutte vuttani- used in discourses 

- Suttavidu- the person who knows the Buddha's discourse (able to clarify the meaning) 

- This method can be found in COjaniddesa, Mahaniddesa, and DhammasahganJ- many 
connotations are explained. That is called "vevacanahara”. - e.g. avijja, amoha, 
pannapasada, etc. 

- Khanti = attamanata cittassa - "keeping normal position", some people even don't respond, 
but in their heart they are angry. Such a state cannot be called khanti (patience). Keeping 
normal position without anger, that is khanti In Dhammasahgam synonymous terms are 
used in this way. 

- Tanha = pucchanjikamyata (but text give only "puccahjikata') = puccha (tail) + anjikamyata 
(but correct is ahjikata, shaking) 


2 In different scriptures given variously, also as Tiritivaccha and Tiritivaccha. 
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- Different terms for the Buddha - natha, sattha, bhagava, sugato, munindo, Buddho - these 
clarifications of the meaning are called vevacanahara. 

- For Nibbana - accuti, sand, mokkha, vimutti, amatapada, asahkhata, nipuna, sududdasa, 
abhinandi, abhinandana, etc. (by path one attains Nibbana) 

- Many synonyms are given in the ven. Moggallana's (of Sri Lanka) AbhidhanappadTpika. 

11. Pahhattihara (description) 

Ekam bhagava dhammam, pannattlhi vividhahi deseti; 

So akaro heyyo, pahhattl nama haroti. 

- using description/lable, clarifying the correct meaning without mixing 
Vividhahi = many, akaro = aspect, heyyo = should be known 

(1) nikkhepa (statement) 

-e.g. in Dhammacakkappavattana Suita the Buddha used the word dukkha- idam dukkhanti me 
bhikkhave pubbe ananussutesu dhammesu. Later, the Buddha stated that all the five aggregates are 
dukkha. 

- Four Noble Truths: (a) parihheyyam - dukkha is to be realized/discerned, not to be eradicated or 
attained {parihheyya pahhatd- the word is used for realization), (b) tanha pahatabba- craving has 
to be eradicated, (c) nirodha sacca is to be realized (made true), sacchikatabba. (d) magga sacca is 
to be developed ( bhavetabba ). 

(2) pabhava (origin) 

- pabhava pahhatti - emphasizing origin 

- parihha is for dukkha sacca, pahana is for samudaya sacca, etc. 

- Without a term, no Dhamma can be explained. Flence this is called pahhattihara- it prevents from 
mixing terms. The terms clarify the things, describe them. 

12. Otarandhara (ways of entry) 

Yo ca paticcuppado, indriyakhandha ca dhatu ayatana; 

Etehi otarati yo, otarano nama so haro. 

- Paticcuppado is an abbreviation from paticcasamuppado. - Dependent Arising, faculties, 
categories, elements, bases. 

- The Buddha described phassa- it should be included in the Dependent Arising, Faculties, etc. 
- passa paccaya vedana- there phassa is the proximate cause of vedana. In aggregates, 
phassa belongs to sahkharakhandha. In bases, phassa is dhammayatana. According to 
elements ( dhatu ), phassa is dhammadhatu. This method (of inclusion) is otarana\. 

- Sammaditthi is included in sahkharakkhandha, as dhammadhatu in dhatu, magga sacca in 
Four Noble Truths, pahhindriya according to indriyas (also as ahhindriya, 
anahhatahhasamitindriya, and ahhatavindriya ), also as pahhabaia, vlmamsiddhipada and 
vlmamsadhipati. This is classification according to category. 

- Asekkha pahcindriya - saddha, vJriya, sad, samadhi, pahha. Pahhindriya is called "wisdom" - 
by arising of wisdom (i /ijjuppado = vijja + uppada) the ignorance ceases: avijja nirodha 
sahkhara nirodho. 

- Including the terms in Paticcasamuppada, one follows the Abhidhamma method. It is the 
otarana method. Faculties, elements, bases, etc. as well. 
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13. Sodhanahara (clearing up, cleansing) 

Vissajjitamhi panhe, gathayam pucchitayamarabbha; 
Suddhasuddhaparikkha, haro so sodhano nama. 

- vissajjita = answering, panhe = question, suddha = clear, asuddha = not clear, parikkha = investigating 
question 

(1) pad a (word) 

- "kenassu nivuto toko” (by what is the world concealed? (asked Ajita)) - "Avijjaya nivuto toko'\ the 
world is concealed by ignorance) (in Suttanipata - 5. Parayanavagga - v.1038) - this is called pada, 
because a word is explained. The effort has not been mentioned here, hence this is not yet 
arabbhasuddhi. 

- dukkhamassa mahabhayam (the greatest danger is suffering) 

(2) padattha (correct/necessary meaning) 

- even though the word is correct, arabbhasuddhi is impossible. 

- avijja \s what conceals the world. But one word is not enough. Detail here is not given, hence it is 
not arabbha yet. The Buddha doesn't just give answer. If avijja conceals the world and is dangerous, 
then what should be done? Hence the clarification is not complete, only the word was clarified. The 
"main effort" was not clarified, goal was not stated. 

(3) puccha (question) 

(4) visajjana (answer) 

(5) arabbha , arambha (effort, purpose of practice) 

- why morality? Where is morality, there is gradually delight, joy, happiness, and concentration. If 
there is concentration in the mind, it is possible to know the dhamma as they really are. For that it is 
necessary (in the first place) observe morality ( sila ). Here the statement is given with explanation. 

- arabbha = effort ( vlriya ) , taking action, practice accordingly; explains the activities that should be 
followed. 

Avijja is caused by asavas, and asavasave in turn caused by avijja, thus following one after another, 
causing suffering in the Cycle of Rebirth ( samsara ) 

Jaramaranamucchaya, pliitanamabhinhaso; 

Asavanam samuppada, avijja ca pavattati. 

[Abhidhammatthasahaaha - 8. Paccavaoaricchedo - par. 13.) 
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14. Adhitthanahara ("terms of expression") 

Ekattataya dhamma, yepi ca vemattataya niddittha; 

Tena vikappayitabba, eso haro adhitthano. 

- Tena (by it) x te na (they don't) (vikappayita) - "te na"\s correct. 

- ekatta = unity, in general {samahha) x vematta = diversity, special ( vises a) 

- idam dukkham - this is suffering - all sufferings are included. Therefore, the word dukkha is 
general. However, in Four Noble Truths dukkha as the name of the sacca (one of the Truths) 
is distinguished from the different three Truths. "Dukkha"nti ekattata. Tattha katamam 
dukkham ? Jati dukkha, jara dukkha, byadhi dukkho, maranam dukkham, appiyehi sampayogo 
dukkho, piyehi vippayogo dukkho, yampiccham na labhati tampi dukkham, samkhittena 
pahcupadanakkhandha dukkha, rupa dukkha, vedana dukkha, sahha dukkha, sahkhara 
dukkha, vihhanam dukkham. Ayam vemattata. " - based on the classification, dukkha is 
distinguished. 

- Just samadhi\s a general term, however as dissociated or associated with plti makes a 
distinction. Thus there is distinction/classification into general and specific/distinguished. 

- Pugga/adhitthana x dhammadhitthana - some questions refer to person, some refer to 
qualities. The Buddha sometimes refers to both. There was the brother of Anathapindika, his 
name was SubhGti. He never spoke referring to person. He always spoke about the dhamma 
only - e.g. "lobha is not good" (but not "a greedy person is not good"). This is also called 
aranavihara - never refering to a person. 


25th of February. 2017 

15. Parihkhdrdhdra (which creates effect; requisite) 

Ye dhamma yam dhammam, janayantippaccaya paramparato; 

Hetwnavakaddhayitva, eso haro parikkharo. 

- Parikkhara also means the monk's requisites - robes and bowl, but in this case it means 
cause and conditions. 

- Ye dhamma- those states, some states ( dhammas) produce another states. Any dhamma 
produces any state {dhamma). Yam here is an indefinite pronoun. 

- Yanayantippaccaya paramparato (producing subsequently) 

- Ko hetu ko paccayo = what is the producing cause {janaka hetu) and what is the supporting 
cause. (This sentence is often use throughout the Paji scriptures when somebody asks, e.g. 
from the Buddha, about the original cause of a certain phenomenon. E.g. MN 5. Anahgana 
Sutta, MN 41. Satevvaka Sutta, etc.) 

- Avijja -> avijja, ayonisomanasikaro is the supporting cause of the ignorance. We are born in 
mother's womb - kamma produces the birth, but mother is the supporting cause. 

- Na svato etc. - Nagarjuna suggested that there is bhava, which is not product of itself, not 
product of others, not product of both. It has it's cause - which however is not explained. It 
is not possible to find out what is the cause of the power. Nagarjuna has thus explained four 
points, starting with na svato. 

- Paccayapariggaha hana - eye and visible object (which are the supportive causes) there 
arises eye-consciousness. Without kamma, however, there is no eye consciousness (i.e. 
without kamma there is no birth anyway.) 
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- Hetu (special, asadharana) x paccaya (universal, sadharana) (here hetu is special by the 
paccaya which each has specific hetu. On the other hand, paccaya may consequently become 
hetu in various ways.) 

Manasikaro sabhavo hetu is anantara paccaya. (Not-kamma is not mentioned here. It is also 
pahcadvaravajjana - adverting by five (sense-) doors.) 

- Whatever the upanissaya condition, all are parikkhara. Thus all coditions are explained here - 
according to paticcasamuppada, cause and conditions. Parikkhara is a synonym for hetu- 
paccaya. 

- Sahajata kamma paccaya is not producing cause, it is just associating condition. 

- Atoko and andhakaro (light x darkness) - all are rOpa, visual object. Light is a supporting 
condition 

- Out of the ten upakkiiesa (attachments in vipassana) only nikanti\s itself ki/esa, all other 
(e.g. obhasa, aloka) are supportive conditions for the attachment. 

- Ear (sota), space ( akasa ), sound {sad da), and attention {manasikara) - these are four 
conditions for a sound to be heard. For seeing, it is the sensitive eye, light, space, and 
attention. 


16. Samdropanahara (presentation, clarification) 

Ye dhamma yam mula, ye cekattha pakasita munina; 

Te samaropayitabba, esa samaropano haro. 

- Sam + aropana ("co-ordination") 

- Similar to avatta and otarana haras. 

- akusala- its proximate cause is unwise attention. The proximate cause of unwise attention is 
listening to untrue statement/ Dhamma {asadhammassavana). Proximate cause of listening to untrue 
statement is association with bad person {asappurisasevana). 

- vicarana iakkhano- has the characteristic of examining 

- ye dhamma yam muiam - which state, which root; ekattha = together, pakasita = made clear, 
explained, clarified 

- asevana ca baianam - unwise person (/fool) is dangerious when associated. (The story about 
killing one's mother unintentionally while trying to smash a gadfly by a pestle (of mortar) as the 
gadfly sat on mother's head is coming from a jataka.) Such person is called baia. However, 
associating the wise {pandita) is auspicious. 

- dvayam dvayam ramohi- people usually want to stay in company, together 

(1) padatthana-samaropana (proximate cause) 

(2) vevacana-samaropana (with synonymous terms, with connotations such as in DhammasahganJ 
Pah e.g. wholesome states - good, profitable, etc.) 

(3) bhavana-samaropana (the Dhamma should be developped) 

- e.g. the four foundations of mindfulness {cattaro satipatthana) are then explained in detail in 
the Satipatthana Suttas; atapl\s described as viriya, sampajahha as pahha and satima as sad. 
Without craving to the world - this is explained as samadhi. In this way it is viriya, pahha ) sad, and 
samadhi. Thus the foundations of mindfulness are fulfilled. If they are fulvilled, there are four 
faculties - viriya, pahha, sad, samadhi. Thereafter the iddhipada, indriya, bojjhahga, bodhipakkhiya 
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etc. which are similar in characteristic become developed. In this way the explanation is called 
bha vana-samaropana. 

(4) pahana-samaropana (eradication, suppression) 

- one who dwells in the body, one can remove the perversion (i /ipaiiasa) of seeing unrepulsive 
{sub ha) in the repulsive ( asubha ). 

- for example, in kabailkahara - which deals with the body - can be realized. By means of 
kayanupassanathe kamupadana (attachment to sensual pleasures) may be removed. Thus 
dissociation from craving for sensual pleasure happens ( kamayoga ). It is possible to get free from 
kamasava. It is possible to pass over kamogha (the flood of sensual pleasures). This is pahana- 
samaropana. 


II. Navasamutthana 


[Difference between hara and naya?l (monk Sarana) suggested that hara is rather theoretical 
(leading to understanding of Dhamma, dispelling doubt, and naya\s more practical (showing the path 
to Enlightenment). My suggestion was neither rejected nor accepted.] 

1. Nandiydvatta ("conversion of relishing") 

Tanhanca avijjampi ca, samathena vipassana yo neti; 

Saccehi yojayitva, ayam nayo nandiydvatto. 

- Nandi (enjoyment) + avatta ( 

- NandIY\as the meaning of unskilful state, refering to craving; the skilful state is pltipamojja. 

- Root cause of tanha and avijja \s explained by the Four Noble Truths. In the good side the 
Buddha explains by samadhi {samatha) and pah ha ( vipassana). Samadhi is opposed to 
the evil side's tanha, and pahha \s opposed to the evil side's avijja. Thus there are two 
kinds of person - tanhacarita (person of craving, majority of people), ditthicarita 
(person of wrong view). Nandiyavatta is therefore explained with reference to these 
two. 

- Pujaca pujaneyyanam - honoring those worthy of honr : (1) amisa puja (material offering); 

(2) dhammapuja (offering done through practice of the teacher's teaching). These are kusa/a 
- all conditioned, when they appear, they are related to avijja in order to arouse sahkhara. 
Thus whenever is avijja mentioned, tanha is also included, and other evil states as well. 
Without craving, ignorance alone cannot work. On the other side, if we have wise attention 

(. yoniso manasikara), because we would associate a good person, we listen to the good 
Dhamma, and do good deeds. When there is concentration ( samatha ) and wisdom (, pahha ), 
all types of skilful states may arise. 

- Tanha and avijja are related to samudaya sacca, samadhi and pahha are related to magga. 


18 



(1) puggala (person) 

a) tanhacarita (e.g. raga) - esp. lust/greed, craving temperament) - for these is suitable 
samatha meditation, samathds goal is ragaviraga (uprooting of lust) - ragaviraga cetovimutti. The 
attainment here is cetovimutti (attained through samadhi) 

b) ditthicarita (philosopher, holds wrong views) - views are caused by avijja. By insight 
knowledge one can remove ignorance. Avijja is however completely eradicated by Arahattamagga - 
avijjaviraga panhavimutti. 

(2) kammatthana (meditation) 

(3) pativedha (attainment) 


26th of February. 2017 

2. Tipukkhala (method that is beautiful with three portions, 

"trefoil") 

Yo akusale samulehi, neti kusale ca kusalamulehi; 

Bhutam tatham avitatham, tipukkhalam tarn nayam ahu. 

- Ti = three (portions), pukkhaia (beautiful) 

- Lobha-dosa-moha are eradicated by the pure states of aiobha-adosa-amoha. With eradication 
of lobha one attains appanihita vimokkha (emancipation without desire). Thereafter, with 
eradication of dosa one attains animitta vimokkha (emancipation without sign, i.e. without 
undesirable object and sahkhara). Then, with eradication of moha one attains sunnata 
vimokkha (emancipation by emptiness). 

Yo akusale samulehi- samulehi (together with root) 

- Neti kusale ca kusalamulehi, bhutam tatham - (all are) as (they) really are ( tatham = 
thusness); avitatham = without being mistaken 


3. SihavikkUita (way of explanation by power, "lion's play") 

Yo neti vipallasehi, kilese indriyehi saddhamme; 

Etarn nayam nayavidu, slhavikktlitam ahu. 

- Siha is related to "power" (usually known as "lion"); vikkliita = way of explanation 

- There are four perversions ( vipaiiasa ) - subha (beauty), sukha (pleasure), nicca 
(permanence), atta{ self). (However, altogether there are 12 perversions.) Seeing repulsive 
(asubha) as unrepulsive {subha), etc. 
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- The Buddha explained the four satipatthanas, establishments in mindfulness, which lead to 
eradication of the perversions: kayanupassana (contemplation of body) eradicates subha 
vipallasa, vedananupassana (contemplation of feelings) eradicates sukha vipallasa, 
cittanupassana (contemplation of mind) eradicates nicca vipallasa, and 
dhammanupassana (contemplation of d ham mat states) eradicates atta vipallasa. 

- Desanavilasa = the beauty of teachings 

(1) Tanhacarita ( tikkha (strong) x manda (weak) 

(2) Ditthicarita ( tikkha (strong) x manda (weak) 

-for the strong tanhacarita person vedananupassana is appropriate, for weak tanhacarita 
person kayanupassana is appropriate. 

- for the strong ditthicarita person dhammanupassana is appropriate, for weak ditthacarita 
person cittanupassana is appropraite. 

(1) samathayanika tikkha ( tikkha (strong) x manda (weak) 

(2) vipassanayanika {tikkha (strong) x manda (weak) 

-for the strong samatha person vedananupassana is appropriate, for weak samatha person 
kayanupassana is appropriate. 

- for the strong vipassana person dhammanupassana is appropriate, for weak vipassana 
person cittanupassana is appropraite. 

- unlike Satipatthana Sutta commentary, Nettippakarana explains four kinds of people - raga, dosa, 
ditthi (weak) and ditthi (strong). There are also sad, viriya, samadhi, and pahha. - saddha\s however 
very important to be able to listen to the teacher and to follow the instructions. For example, when 
ven. Assaji saw the Buddha, he knew already in the beginning that the Buddha was good to be 
followed - saddha arose. There after the four - sad, viriya, samadhi, and pahha were developed. The 
four sammappadhana, Eight-Fold Noble Path, Seven Bojjhahgas etc. should also be explained. 

4. Disdlocana (directions to be targetted, "plotting of 

directions") 

Veyyakaranesu hi ye, kusalakusala tahim tahim vutta; 

Manasa volokayate, tam khu disalocanam ahu. 

- Disa = direction, what the Buddha referred to, the subject-matter referred to/pointed out. 

(1) akusaia (impurity) : nine states - tanha, avijja, iobha, dosa, moha, and the four vipallasa - 
subha, sukha, nicca, atta 

(2) kusaia (purity) : nine states - samatha, vipassana, aiobha, adosa, amoha, and the four 
satipatthanas -kayanupassana, vedananupassana, cittanupassana, dhammanupassana) 
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-> altogether there are 18 subject matters referred to. (See also Sasanapatthana, the last 
chapter, where these 18 states are also listed.) 

5. Aiikusa ("hook") 

Oloketva disalocanena, ukkhipiya yam samaneti; 

Sabbe kusalakusale, ayam nayo ankuso nama 


the Buddha collects all the meanings, as if by a hook, by this way 


Byanjana and Attha Pada 

Haras and Nayas are put into use by 6 kinds of byanjana pada and 6 kinds of attha pada. 

"Tattha bhagava akkharehi sahkaseti, padehi pakaseti, byahjanehi vivarati, akarehi vibhajati, niruttihi 
uttanikaroti [uttanim karoti ( ka .)], niddesehi pahhapeti. Tattha bhagava akkharehi ca padehi ca ugghateti 
[ugghateti (si.)], byahjanehi ca akarehi ca vipahcayati, niruttihi ca niddesehi ca vitthareti. " ( Nettippakarana - 
4. Patiniddesavaro - par. 9, MM p.8) 

6 kinds of bvaniana pada. They do not give an instruction, they explain only grammar : 

(1) akkharaij'd' + "khard' = no end; = alphabet, script, characters, and syllables; there are 
unlimited possibilities for usage of each character, e.g. "a" etc.); 

(2) pada{ word which makes sense, word which carries meaning, word including its case-ending; 
it is a collection of characters ( akkhara samuha ) - e.g. phasso, vedana, sanna, etc.) 

(3) byanjana (sentence - e.g. "Give me a book!" etc.) 

(4) nirutti (definition, literal meaning - e.g. "cintetlti cittam” - "because it things, it is mind") 

(5) niddesa ( vacanattha (explanation)) 

(6) akara (manner of talking, talking style, style of composition) 

6 kinds of attha nada (explanations of the particular building blocks and aspects of speech) : 

(1) sankasana (explanation in brief, sam = briefly, kasana = explanation, it is explanation of the 
specific characters, syllables, and spelling) 

(2) pakasana (according to order, explanation of words) 

(3) vivarana ("opening", divulging, explanation of sentences) 

(4) vibhaja (analysing, explanation of definitions) 

(5) uttanikamma (making clear, explanation of explanations) 

(6) pahhatti (making others know, explanation of the talking/composition manner) 

In fact, although there are five nayas explained, the first three ( nandiyavatta , tipukkhala, and 
slhavikkllita) are understoond in the threefold naya reckoning, where the remaining two ( disalocana 
and ankusa) are supporting the three. 
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III. Sasanayatthana ("patterns of dispensation") 

- Sasanapatthana was not explained by Sayadaw Dr. Nandamalabhivamsa. It is possible to 
learn about it from The Guide, p.l73ff. "Patterns of Dispensation" is a categorization of suttas 
into 16 categories, which are - 1 . (A) samkilesa (corruptions), 2 . (B) vasana (morality), 3 . 

(C) nibbedha (penetration), 4 . (D) asekkha (Adept, Arahant), then their combinations into 5 . 
AB, 6 . AC, 7 . AD, 8 . BC, 9 . BD, 10 . CD, 11 . ABC, 12 . ABD, 13 . ACD, 14 . BCD, 15 . ABCD, 
and finally all in negative - 16 . A-B-C-D. 

- Sasanapatthana also explains the 18 states, the same list as is contained in Disalocana : 

( 1 ) akusala (impurity) : nine states - tanha, avijja, lobha, dosa, moha, and the four vipallasa- 
subha, sukha, nicca, atta 

(2) kusala (purity) : nine states - samatha, vipassana, alobha, adosa, amoha, and the four 
satipatthanas -kayanupassana, vedananupassana, cittanupassana, dhammanupassana) 
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APPENDIX I. - Notes from The Guide 


This appendix is not given here to replace the original book. Rather, it is here to encourage the reader to obtain 
the original book and read it from the beginning until the end. 

p.xxxi (chart) 

Ven. Nanamoli provides us with a chart of all the aspects of teaching and their detailed means of 
use, sorted under the two headings "phrasing" and "meaning/aim". It seems that the 16 modes of 
conveying (the 16 haras) are understood as a kind of "phrasing", in contrast to the 5 guide-lines (5 
nayas) which are included in "meaning/aim". Does this mean that according to ven. Nanamoli the 16 
harasare more grammatical, whereas the 5 nayas represent the meaning/aim of the Dhamma, the 
discourses? 

p.xlix ("endless alternation of dialectic") 

"The untaught ordinary man understands no escape from painful feeling other than sensual desires 
... and so, through ignorance and craving, is caught up in the endless alternation of dialectic. (Italics mS) 

p.liii {Niddesa explained) 

"The Niddesa is found wholly concerned with commenting on and explaining the meanings of parts 
of the Suttanipata, and some of the Patisambhidamagga 's chapters {Ps. i, 175ff., and chs. 4, 8, 10-4, 16, 
17, 19, 20, 24, 26, 28, and 29) are commentaries on Suttas from the Anguttara and Samyutta Nikayas." 

p.26 ( SHabbata Paramasa) 

'"Misapprehension of virtue and duty' is more literal than, say, 'adherence to rites and rituals' as a 
rendering for siiabbataparamasa. See A. iv, 55; cf. definitions of paramasa at Vbh. 365 and Vis. 684. The 
meaning is simply the mistaken expectations of reward, not only regarding the practice of such ritualistic 
habits and duties as 'ox-virtue', etc.; (see, e.g., M. Sutta 57), but also belief that virtue alone suffices 
without concentration and understanding (see par.895). 

p.45 (science = penetrating all ideas) 

"Science has the characteristic of penetrating all ideas; its footing is the knowable." (Ven. Nanamoli 
translates vijja as "science".) 

p.47 (saf/'has footing in Four Sa tipatthanas ) 

" Mindfulness has the characteristic of non-drifting; its footing is a foundation of mindfulness." 

p.48 ( upadana = assuming (taking) (a new birth) - from paticcasamuppada ) 

"Assuming opens the way to reappearance; it is the footing for being (existence). 

p.48 ( bhava = giving actuall being, patubhavana) 

" Being (existence) has the characteristic of giving actual being (existence) to the name-body and the 
form-body; it is the footing for birth." 
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p.49 ( bhavanga = factor of being, based on Dependent Origination) 


"When the factors of being (existence) are (exist) [by their] -having occurrence in harmony, [then] 
that [is] being (existence); that [is] the footing for the roundabout [of rebirths]." 

p.60 ( ; thiti = underlying tendencies) 

"The 'steadying-points' are the underlying-tendencies." Footnote glosses: "This definition of thiti by 
anusaya is unusual. See also n. 176/1." The note (p.53) further explains "'duration' and 'phase' are not 
directly intended, but rather the particular 'original choice' by which consciousness first roots itself on its 
basic object, upon which ramification takes place into the experience of life. At death the 'steadying-point' 
is lost and another assumed by the action of craving, and so a new life ramifies out again upon that. And 
so on." This is perhaps based on the further quoted sutta from S. ii, 65. 3 The solution - release from 
rebirth - is included in that very discourse: "[But] as soon as one no more chooses and one no more 
asserts and one no more lets tendencies underli, then there is no object whereby consciousness might 
have a steadying-point. ..." (At that point the Arahant is free from rebirth and existence. The commentary 
just paraphrases what is obvious from the discourse.) 

p.67 (ten unprofitable courses of action) 

"These are the ten unprofitable courses of action, namely killing breathing things, taking what is not 
given, and misconduct in sensual-desires; false speech, malicious speech, harsh speech, and gossip; and 
covetoursness, ill will, and wrong view." (The footnote then glosses that the first three are understood as 
bodily, the next four as verbal, and the last three as mental unprofitable actions.) 

p.69 ( upasampada = perfecting) 

"When the eight wrongnesses ( micchatta , i.e. the Eight-Fold Noble Path in the miccha- reversal) are 
abandoned, the eight rightnesses {attha sammattani, i.e. the Eight-Fold Noble Path) reach excellence 
{sampajjanti). Any effecting of, producing excellence in ( sampadana ), the eight rightnesses is called 
'perfecting {upasampada) profitable skill'." (notes in brackets by mS) (Note that upasampada is a term 
also used for the "higher ordination" of monks in Theravada Buddhism.) 

p.77 (ten rightnesses) 

the Eight-fold Noble Path, right deliverance {sammavimutti) and right knowing and seeing 
{sammavimuttinanadassana). Note that although there is the complete listing, the term "ten rightnesses" 
does not occur in the text. It is mentioned by ven. Nanamoli in the note 278/1. 

p.103 ( sahkhara = determinations) 

"Form is suffering, feeling is suffering, perception is suffering, determinations are suffering, 
consciousness is suffering. This is a diversity." (in the place of sahkhara (commonly literally translated as 
"volitional formations") ven. Nanamoli uses "determinations", I think a term much more used in modern 
English, much more accessible to a common reader.) 


3 Samyutta Nikaya 2. 1.4. 9. Dutiyacetana Sutta : " yanca , bhikkhave, ceteti yanca pakappeti yanca anuseti, arammanametam hoti 
vihhanassa thitiya. Arammane sati patittha yihhanassa hoti. Tasmim patitthite vihhane virulhe namarupassa avakkanti hoti. 
Namarupapaccaya salayatanam; sa/dyatanapaccaya phasso; phassapaccaya vedana...pe... tanha... upadanam... bhavo... jati... 
jaramaranam sokaparidevadukkhadomanassupayasa sambhavanti. Evametassa kevalassa dukkhakkhandhassa samudayo hoti”. 
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p.104 (cessation - patisahkha nirodha x appatisahkha nirodha) 

"Herein, what is cessation? It is deliberate cessation, undeliberate cessation; ... " The footnote then 
explains that patisahkha nirodha (deliberate cessation) is the deliberate attainment of cessation (of 
perceptions and feelings by Anagami and Arahant during their life ( nirodhasamapatti) , and of the five 
aggregates by Arahant at death ( anupadisesa nibbana )); whereas the appatisahkha nirodha (undeliberate 
cessation) is the natural passing away (of occured) phenomena, cessation from moment to moment. (Ven. 
Nanamoli doesn't think that this concept was developped by Mahayana, unlike e.g. E. Obermiller in "The 
Doctrine of Prajhaparamita", Leningrad, 1932.) 

p.105 (cesspool simile) 

"He who thus in detail recharacterizes, estimates, fathoms, inquires into, and reviews, the elements as 
to individual-essence in these forty-two moods (of analysing the physical body of human beings, i.e. the 32 
repulsive parts and 10 natural occurrences therein) sees nothing at all worth taking, whether body or bodily 
part. Just as one who investigated a cesspool would see nothing at all worth taking, just as one who 
investigated a privy would see nothing worth taking, ..." 

p.108 {patipada, the practice) 

"Herein, what is a way? (1) There is the way of luxury, (or) the way of austerity, (or) the middle way 
...; (2) the way of the impatient, (or) the way of the patient; (or) the way of quieting, (or) the way of 
taming ...; (3) the painful way with sluggish acquaintanceship, (or) the painful way with swift 
acquaintanceship, (or) the pleasant way with sluggish acquaintanceship, (or) the pleasant way with swift 
acquaintanceship ..." (Numbers and "or" added by mS.) 

p.108 ( cetana = choice; namakaya x rupakaya) 

"The name-body ( namakaya ) consists of feeling ( vedana ), perception ( sanna ), choice {cetana), 
cognizance ( cittam ), contact {phasso), and attention {manasikaro). This is the name-body ( namakaya ) ..." 
(A<f//words added mS.) This "name-body" is distinguished from "form-body" {rupakaya), which is described 
as the 32 repulsive parts, such as hair, body hair, nails, teeth, skin, flesh, etc. 

p.129 (female cannot become a Brahma ?) 

"That the High Divinity (Brahma) might be female: no such instance is found. That the High Divinity 
might be male: such an instance is found." This statement is not supported by suttas{ or the original Paji 
scriptures), and it sounds "strange" even, it seems, to the Commentator. The problem is double-edged - 

1. Women can attain jhanasand even become Non-Returners {Anagami), of which both have only 
one destination after death - the world of Brahmas, 

2. Brahmas do not have any sexual parts in their body, hence no gender distinction. 

The Commentaries try to suggest that human women, upon attainment of jhanas, can become the 
servants of Brahma in the first-level (of eight) Brahma world, but this would not be in accordance with 
the fact that women who attain second and higher jhana are born in the second and higher Brahma 
world, and AnagamTs are born in the special fourth Brahma world {Suddhavasa, the Pure Abodes) 
anyway. Could this be a residue of the then Brahmanical gender-biased concepts, which teach that only 
the Brahmin men (Brahmins), if they live according the Vedas, can be born in the Brahma world? 
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p.133 (ISMs) 


"[iv. Knowledge of Difference in Belief] - Many elements and different elements of what world ? 
Whatever element creatures believe in, that they express and insist upon. Some believe in forms, some 
believe in sounds, some believe in odours, some believe in flavours, some believe in tangibles, some 
believe in ideas, some believe in females, some believe in males, some believe in generosity, some 
believe in inferiority, some believe in superiority, some believe in gods, some believe in human beings, 
some believe in extinction." The footnote glosses: "All these 'belief could be expressed in terms of 'isms' 
as follows: materialism or realism (5 varieties according to which of the 5 'senses' one believes gives 'true' 
data), idealism, masculinism, feminism, liberalism, evolutionaism (from an origin), involutionism (towards 
a goal), theism or deism, humanism, and extinctionism (for the last see the ditthadhammanibbana wrong 
view at D. i, 36 and M. i, 509 and nibbanam mahhatiaX. M. i, 4)." 

p.161 ( vipassana-jhana - i.e. Four Satipatthanas ~ four jhanas ) 

"The first foundation of mindfulness ( kayanupassana) [corresponds to] the first meditation (, pathama 
jhana ); the second foundation of mindfulness ( vedananupassana) to the second meditation ( dutiya 
jhana ); the third foundation of mindfulness ( cittanupassana) to the third meditation ( tatiya jhana)) the 
fourth foundation of mindfulness ( dhammanupassana) to the fourth meditation ( catuttha jhana)." (Pali 
terms by mS.) 

p.182 (untorn virtue of Stream -Enterer ( Sotapanna )) 

"And then he possesses the kinds of virtue desired by Noble Ones, untorn and conducive to 

concentration." I believe that this passage from Mahanama Sutta in Mahavagga of Samyutta Nikaya, 
clearly shows that a Stream-Enterer ( Sotapanna ) will never(?) break any of the five precepts, which is 
anyway the idea of Commentaries, e.g. for Dig ha Nikava 5. KOtadanta Sutta - 
Niccadanaanukulavahhavannana . 

Ahguttara Nikava 8. 1.2.9. Paharada Sutta 4 mentions that the Buddha's disciples (explained by the 
related Sub-Commentary {TJka) as Stream-Enterers and higher) will never break a single rule 
(sikkhapada) that had been declared by Him. 5 

p.192 (Dependent Origination in reverse mode) 

Remorse -> gladness -> happiness -> tranquility -> [bodily] pleasure -> concentration -> 
understanding how [things] are -> dispassion -> fading of lust -> liberation -> knowledge and seeing of 
deliverance. (From A. v, 2f.) 


4 As well as Udanapali 5.5. Uposatha Sutta and Vi nay a Pi taka - Culavagga - Patimokkhatthapanakkhandhakam - 
3. Imasmimdhamma vina veatthaccharivam . 

5 ‘ ‘Seyyathapi, paharada, mahasamuddo thitadhammo velam nativattati; evamevam kho, paharada, yam maya 
savakanam sikkhapadam pahhattam tam mama savaka jivitahetupi natikkamanti. Yampi, paharada, maya 
savakanam sikkhapadam pahhattam tam mama savaka jivitahetupi natikkamanti. Ayam, paharada, imasmim 
dhammavinaye dutiyo acchariyo abbhuto dhammo, yam disva disva bhikkhu imasmim dhammavinaye 
abhiramanti. 
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p.198 ( bhaddekaratta and Hindus) 

"The term might - it has been suggested, but this is entirely speculative - have been a popular one 
for, say, the Hindu Sivaratri{ the last night of the waning moon, and devoted by Brahmans to meditation), 
which was purposely given a new sense here by the Buddha, as he did with many other current terms." 
(The author polemizes, that the common translation of the term, i.e. the night spent as one entirely in 
insight, is "grammatical and avoid(s) the meaning". He then suggests that maybe it refers to "profitable 
craving" or "attachment to insight" (which would culminate in enlightenment), but is then afraid that 
these terms don't "seem quite safe". 

p.216 (cessation of the five aggregates - simile of exterminating a tree) 

"Suppose there were a great tree, and then a man came with a spade and a basket, and he cut 
down the tree and then he dug all round it, and then he pulled up the roots even to the very fibres, and 
then he cut it up bole and branch, and then he split it, and then he chopped it, and then he dried it in the 
sun, and then he burnt it in a fire, and then he reduced it to ash, and then he winnowed it in a high wind, 
and then he let a swift-flowing river wash it away; in that way the great tree would be cut off at the root, 
made like a palm-stump, done away with, and no more inseparable from the idea of future arising; - so 
too, when there is no consciousness as nutriment there is no finding a footing for name-and-fomr... that 
is how there is a cessation to this whole category of suffering." Ven. Nanamoli ends the quote with empty 
brackets to indicate that he doesn't know where this quote is in the Pali scriptures. If he had the modern 
technology that I have now under my fingers, he'd easily find out that the quote occurs a single time in 
the suttas, namely in Samyutta Nikaya 1.4.19.9. Vinopama Sutta. 

p.217-218 (having slaughtered, one wanders in immunity, divine) 

Ven. Nanamoli dedicates a long thread of thoughts to the strange Dhammapaday.294 : 

"Having slaughtered a mother and father, And then two warrior-kings, and having slaughtered 

A realm together with its governor, One wanders in immunity, divine." 

Based on the strange grammar of the Pali in the verse, ven. Nanamoli suggests: "this must imply 
some such doctrine as the 'teleological suspension of the ethical' (e.g., 'a saint with pure heart can 
commit any crime without sin', etc.). But in the whole Tipitaka no such doctrine is taught anywhere ..." 
Thereafter he suggests that it has a figurative meaning, also referring to the "two kings" which otherwise 
make no sense. Only then we learn that the Commentary to Nettippakarana interprets the "mother" as 
craving, "father" as conceit, "two kings" as the eternalist and annihilationist views, "realm" is the 6 senses 
and their objects, and "governor" is the lust for these six pairs. See another "shock-allegory" in AN 
4.3.2(12). 1. Kesi Sutta, where the Buddha, by saying that He "kills" the monks who stubbornly refuse to 
follow His teachings, means that He doesn't speak with them any more. 
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APPENDIX II. - Notable Vocabulary 


The list of English-Pali and Pali-English vocabulary below are two identical selections from the English-PaM and 
Pal.i-English indexes given at the end of the original book "The Guide". I have selected some of them because of their 
uncommon translation, some of them I didn't know, and some of them are simply noteworthy. The most enthusiastic 
students might like to make cards with these and memorize them © . 


English - Pali 


abandoner of conflict;rapa/i/a/7a 

abo\\shed',nijjinna 

abstai ni ng \pativiranta 

abundance \vepulla 

according to actuaWty, yathava 

adaptabl e ; upanikkhittabba 

Adept \Arahant 

advanci ng ; abhikkanta 

ageless \ajajjara 

alluring ;satarOpa 

Anguttara H'\kaya\Ekuttarika 

another's utterance \paratoghosa 

apprehendng (subst. );gabana 

arrival at abundance \vipuladhigama 

arrival at greatness', mahadhigama 

ashes \kukkula 

associ ated ; sampayutta 

assume, to ',upadiyati 

assum\ng', upadana 

assu m i ng ; upadaya 

assu m i ng/assu m pti o n ; upadana 

attached \visatta 

attachment; visattika 

austerity; nijjhama 

bad guide-line;c/t/nnaya 

based on the house-lif e\gehasita 

behaviour; vicarita 

beWet', adhimutti 

believe, to \adhimuccati 

beyondembodiment; sakkaya vTtivatta 

bias ;asaya 

blemish;arigana 

blessingjca/dca 

blissful \siva 

blossom \pasuna 

bl u nt/l ig ht ; mudu/muduka 

bodily purity ;kayasoceyya 

boil \ganda 

bond ;yoga 

boredom \arati 

breadth -,bhuri 

bursting open ;pac/a/ana 

calculation;sah/(efa 

can be brought to abandoning;/7afabba 
car e\ussukka 

category for assumption (usually "group of 

clinging"); upadanakkhandha 

cause in immediate proximity; samanantara-hetu 


cause occurrence, to ,nibbateti 

changing to relinquishment ;vossaggapar/nam/" 

chattel (movable property ) \pariggaha 

chattle (movable property ) \pariggaha 

class \rasi 

cleansing;voc/ana 

cleaving \o\ajjhosana 

cleverness \nepunna 

clinging; abhisahga 

clutching;asaff/' 

co-support; sannissayata 

coerce, \bey,sannapenti (sam+yapenti) 

coessential \anubhavana 

cogitation \cinta 

collate, iO',samsandati 

come about, \o;samudagacchati 

complete exhaustion of form \rupasankhaya 

comprising \pariggaha 

comprizing \pariggaha 

concurrence;samavad/7ana 

condensing \ugghatana 

confiding \sampasTdana 

conflict, with;sarapa (sa+rana) 

conjoining; sahghata 

connected with;sam/7/'fa 

consisting in cogitation \cintamaya 

consuming/consumption;apac/ana 

continuous; anusantata 

co nt u m aci o u s/obst i nate ; c/ummah/av 

conversion \avatta 

convert;avaffaf/' 

counter-demon st ration \patiniddesa 
cured, niru/ha 
degradation \okara 

deliberate cessation', patisahkhanirodha 

determination \sankhara 

determinations category -,sahkharakkhandha 

determined (usually "formed ") \sankhata 

developed yirulha 

developi ng ; virohana 

development; virOhana 

devotion \yoga 

diagnosing ,parijanana 

diagnosis ;^ parihha 

disappear, iO',abbhattham gacchati 

disappearance;aff/7ahgama 

discipline (removal ); vinaya 

discoverable;bo/)'ha 
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discovery (also "realization")-, buddhi 

distorted;v/parvfa 

diversity; vemattata 

divulging;v/Varana 

domineering;pa/asa 

6u\\-,manda 

easy (light) perception;suk/7asa/i/ia 

elect, to \rocayati 

elucidation ; vebhabya 

e m bod i m e nt ; sakkaya 

embodimentview; sakkayaditthi 

endevour;pad/7ana 

equipment ,parivara 

essence; bhava 

essential of existence; upadhi 

essential of existence, without;n/'rupac/a/7a 

eulogy, thava 

excellenc e\sampada 

exerted, paggahita 

exhausted;/(/7/pa (commonly known as "ceased", e.g. in 

khmasavo) 

exhaustion \khaya 

exhibiting ]uttanikamma 

exhilaration ]ugghata 

exhilaration (feeling of lively and cheerful joy) \ugghata 

expand, to \vipancayati 

expanding (of a statement )\vipancana 

experienceable; vedaniya 

explaining \sankasana 

explaining \sankasana 

explored \vicarita 

exploringy/'cara (commonly known as "sustained 

thought" in terms ofjhana factors) 

express, to ,adhitihahati 

factor of being (usually "continuum of 

existence") ]bhavahga 

failure to recharacterize', asallakkhana 

fall \vaya 

fathom, to', pariyogahati 
favouring \anurodha 
feature; byahjana 
felt, can b e\vedaniya 
fibre; usira 

final-knower f acuity, ahhatavTtindriya 
find a footing in, to \okkamati 
find, to ,vindati 

finding a footing in certainty \niyamavakkanti 

t\eeting-,pabhahgu (not pabhahga) 

f ooti ng \padatthana 

for oneself \paccatta 

formula \ianjaka 

found; v/ dita 

fragranc e\surabhi 

fraud ,satheyya 

free from consuming \anupadana 
\u\ur e\anagata/aparanta/ayati 
future;ayaf/' 
generator -Janaka 

get by, to \patikkantam/parikkamam katum 
goad \patoda 


goad of understanding;, pahhapatoda 

good omen open to the tumult of debate (i.e. superstition 

and belief in astrology etc.)-, kutuhala-mahgala 

granted, to take for \upeti 

gratification ;assada 

great hankering ;abh/)appa 

gripped ]pariyadinna 

gripping \pariyadaya 

g rowi ng -,paribruhana 

grub, asatika 

guidance ]parinayika 

guide in, to; samaneti 

guiding ex am pi e\upanayana 

hankering -Jappa 

harassed -,dhupayita 

hard-to-see, th e\sududdasa 

harmony \samaggi 

harrassed; dhOpayita 

harrassment; dhOpayana 

bea6]uttamahga 

heating-,unhatta 

heralded by,pubbahgama (e.g. in Dhp.1&2) 

Hermit Enlightened One;Pacceka Buddha 

binter, nemittika 

hinter, a: nemittika 

honoured, should b e,pujja 

hook \ahkusa 

hoping \asimsana 

ignorance, lock of ^avijjalahgi 

illustrationj/ofana 

i m pati ence ; akkhama 

impediment; sampalibodha 

imperturbability ]anehja 

im pi anted ;n/V/#ha 

i m pi icated ; ajjhapanna 

imputation \sahketat 

imputation \sahketa 

inclination ,ajjhasaya 

i ncl uded ]pariyapanna 

indicative, indication; uddesa 

inexperience; appaccakkhakamma 

infatuation; muccha 

infection; upasecana 

inferiority ;/7ar?a 

initiate (an ariya-puggala who has not yet reached the 

fruit of arahantship) \sekha 

injunction;anaff/ 

inseparable from the idea of subsidence \vayadhamma 
insist, to -,abhinivisati 

insistence that 'only this is true' -Jdamsaccabhinivesa 

instance and non-instance (i.e. what is possible and 

what not); fhanaUhana 

instigate, tO]arabhati 

instigation ]arambha 

intelligent \udattha 

\nteW\gent\udayattha 

\ntent\adhippaya 

intention (also "thought") \sahkappa 
investigate, to \vicinati 
jasmine, wild jatisumana 
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keep streaminig, \o\savati 

keeping in being (usually "meditation" or 

"development") \bhavana 

kind of rye \samaka 

knowledge of what it is to have drunk enough \pJtannuta 

language, local janapadanirutti 

lethargy-and-drowsiness;fh/na-m/dc/ha 

level-headed one (i.e. one who became Arahant right at 

the moment of death )-,samasTsT 

like, to \rocayati 

like, without;appaf/'sama 

limitedly ;oc//7/'so 

locallanguage ; janapadanirutti 

local linguisti cjanapadanerutta 

longing ]piha/pihayana 

luxury, agajha 

manner ;pariyaya 

meeting together;samef/ka 

misapprehension \paramasa 

mislead, \.o\visamvadayati 

miswish, to ]vivicchati 

mnemonic vers e\uddana 

mode of conveying in combined \rea\menl, harasampata 

mode of conveying in separate treatment; haravibhanga 

moistur e\sineha 

moulding ]samuUhana 

mount on, io\samodahati 

my-maki ng \mamankara 

my-maki ng \mamankara 

need suffer no disjunction \vikappayitabba, na 

non-actual izationjanabh/'samaya 

n o n -d i st r act i o n ; a vikkhepana 

non-diversifying;appapanca 

non-doing ,akarana 

non-effecting;a/c/r/ya 

non-entity;v/bufa 

n o n - i n s i ste n ce ; anabh/'/wesa 

n o n- i nte rru pti o n ; a vOpaccheda 

non-occurenc e\nivatti 

non-owning ]akihcana 

non-owning pkincana 

non-owning, base consisting of (the sphere of seventh 
jhana, commonly known as "the sphere of 
nothingness") \akincannayatana 
non-penetration psampafivedha 
non-practising ]anajjhacara 
non-relying (one of the synonyms for abandoning 
craving, as mentioned in the Mahasatipatthana Sutta of 
DN 22) ]analaya 

non-wrong-theorizing pvippafippadana 

not cultivated by trivial mer\]akapurisasesvita 

not-floating-away ppilapana 

notion \manasa 

obsession 'pariyuUhana 

occurrence; nibbatti 

offer a way of entry, to \otarati 

on the way;paf/panna 

oneself, \or,paccatta 

onlooking-equanimity (usually translated just as 
"equanimity");upe/d(/7a 


opening the way to reappearance ppapaccayika 

oppression ]sampT!ana 

original statement; ahaccavacana 

origination ]samutfhana 

outguiding \vinaya 

outguiding (known rather as "discipline");w'naya 

outstanding -,adhimatta 

over- ripening ]paripaka 

overripening ]paripaka 

ov e rwh e I m ed ; abhitunna 

ownership of (course of) action \kammassakata 

owning;k/ncar7a 

parallel occurrence ;anupar/Vaff/ 
paraphrasing verse pnugTti 
paraphrasing-verse;anug/'f/' 
passing on to ]upaga/upika 

past term, past beginning (explained by the Buddha as 

not to be recognized in the Round of Rebirth) \pubba koti 

path, eight-factored (usually known as "Eight-Fold 

(Noble) Pa\h")\atthangika-magga 

pattern (usually "setting forth", "origin") patthana 

pattern of the Dispensation;sasana-paff/7ana 

peaceful \santa 

pe n et rat i o n ; nibbedha 

penetration;paf/vec//7a 

perception of pleasure; sukhasanna 

perdition;v/'n/pafa 

perfected (also translated as "endowed with") \sampanna 

perfecting (a term also used for "higher ordination" of 

monks and nuns )\upasampada 

perturbation -Jnjana 

pe rv e rted n ess ; vipariyasa 

phrase/phrasing;bya/T/'ana 

physical frame (usually "body") \sarira 

pick out, tO',avakaddhati 

picking out; avakaddhayitva 

pillar ]esika 

planting \ropana 

power of deliberation 'patisahkhanabala 

practi si ng 'pafipanna 

presentation \nikkhepa 

preventing ]samharana 

prevention 'patisamharana 

prevention;v/'g/7afa 

principal appeal to authority (also "great 
standards") \mahapadesa (maha+apadesa) 
producing excellenc e\sampadana 
production \nipphatti 

prominent (used in Sinhalese as "lifted up");tvssan/7a 

prose exposition \byakarana 

provocative of lust \rajaniya 

pureness \soceyya 

pu rif yi ng pariyodapana 

purpos e'asaya 

reaching upwards'ukkantha 

reason/source; yon/ 

recharacterization;upa/akkhana 

refraining \samyama 

relation \parampara 

relianc e;a/aya 
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relinking \patisandhi 

re I i nq u i sh \patinissagga 

relinquish, to (meaning closely allied to 

patinissagga);paf/n/ssaraf/ 

relinquishment, changing to \vossaggaparinamT 

removal ]ahafana 

resist, \ 0 ',patihannati 

feso\ut\on;adhimutti 

resort, to \pacceti 

responsibility (name for craving )\bandha 
responsibility (usually "bond "); bandha 
responsible, to be,bajjhate 
rightness \sammatta 
ripen, to/ripen out, to ; vipaccati 
ripening \vipaka 

rise and disappearance, exxtending \o\udayatthagaminJ 

rise and subsidence (usually "rise and fall", "arising and 

perishi ng") ; udayabbaya 

risk (usually "anger ")\vera 

risk, with \savera 

roundabout of births;samsara 

roundabout, the (of births) (usually "cycle of 

rebirth ") \samsara 

rule; vela 

samaka ]samaka 

schemer; kuhaka 

scheming;/av/7ana 

scienc eyijja 

scrutinized, should b e\upaparikkhitabba 

scruti nizi ng ; upaparikkhamana 

seel udi ng ; viveciyamana 

seclusion; viveka 

section/subsection; vara 

self as adduced example, attupanayika 

self direction, right disposition in ,attasammapanidhi 

self-knowledge / knowledge of what has been taken 

up',attannuta 

sensitive, to b e m ,ubbijjati 

sentimental affection \sineha 

separate treatment (usually "analysis ") yibhahga 

shape itself, to \santhati (santhahati) 

shelter;fapa 

shield;/ena 

shoot (of plant) ;pava/a 
shoot (sprout ) \pavaja 

shy meditator (i.e. who attained a \bana)', kukkufajjhayT 

significanc e\attha 

singleness;ekod/'b/7ava 

sloth;//naffa 

sluggish;c/anc/ha 

small jttara 

softly, who speaks \sanhavaca 

space wholeness \akasakasina 

specific conditionality 'Jdappaccayata 

specification yibhaga 

sp\\e~, upanaha 

spotless ]akaca 

stand-point;paf/ff/?a 

standing on the pa\h]atthamaka 

stiffened ; upathaddha 


Stilled One (usually "silent one", "Lord ");mtvn/ 
stored up; u pad ta 
storing up \upacaya 
subsequent; pacchimika 
subsidence \vaya 

subsidence (also "cessation", "disappearance ") \vaya 

sdo\\e\nipuna 

subtlety; nepunna 

success, basis for (also known as "road to 

power") Jddhipada 

supernormal success \iddhi 

support (usually "dependence ") \nissaya 

supposed, having (this term is used for a lay person who 

helps monks with minor tasks to support their 

maintaining of minor rules of disciplin e)\kappiya 

surcease \uparodha 

surmounting; samatikkama 

surpass, \o\upativattati 

surrendering;oc/ahana 

swell, to cause to',phatikaroti 

synonym ; vevacana 

taint (usually "influx");asava 

talk, persuasi ve;/apana 

terminate, to \byantikaroti 

terminate, to \byanti-karoti 

the Mure;aparanta 

the Hook (one of the 5 naya );ahkusa 

the past \pubbanta 

the sixth (i.e. the mind);c/7aff/?ayafana 

the triple world (i.e. of beings (satta), formations 

(sankhara), and space (okasa )); teloka 

theorizing, not wrongly;v/ppaf/padana 

theory (usually "practice", the word "pariyatti" is more 

commonly used for theory) ;paf/paff/' 

thorws up \ukkhipiya 

Thread (usually "discourse", it is a literal 
translation ) \sutta 

Thread of Argument (presenting the buddha's 

teachinig )\sutta 

to be distressed ;aff/y/fu/r/ 

to be in concord about ; abhivadati 

to cast (a di e)\vicinati 

to disclose ; upadisati 

to express ; adhitthahati 

to find an outlet;n/yyaf/ 

to run counter to \vilometi 

to shut oiiyarayati/vareti 

to store up, vidnati 

topmost limb, head]uttamanga 

torch-bearer;okkac//?ara 

trace (usually "word ") \pada 

trace left, with (analyzed in "sa+upadisesa ")',sopadisesa 

trefoil, the (i.e. of three leaves )\tipukkhala 

trusting ]akappana 

trusting ]okappana 

unaffected by ill-will \abyapanna 

unconfident ;appasanna 

uncontempt \amakkha 

uncoveious',anabhijjhalu 

undeliberate cessation ]appatisahkhanirodha 
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undergoing, by \avecca 

underlie, to \anuseti 

underlying tendency ; anusaya 

understanding, sword of \pannakhagga 

undertaken (in Sinhalese this means 

"accom pi i shed") ; samatta 

undertaki ng \samadana 

undertaking of action \kammasamadana 

undetermined (usually "unformed", synonym for 

Nibbana);asabkbafa 

undisturbed;anav//a 

undomineering;apa/asa 

unforgotten \asammuttha 

ungauged meaning, of ',aparimana 

unhealthiness;aka//afa 

u n i n st i g at ed ; asaraddha 

u n m ate ri al i Stic ; niramisa 

unmenaced; anupasagga 

unplagued;ar?/'f/ka 

unreal, not ; avitatha 

unreasoned;ayon/'so 

unreasoned (usually "unwise");ayon/'so 

unremitting ,anidhana 

unremitting (uninterrupted and indefinitely 

continuing )-,anidhana 

unspiteful ness ]anupanaha 

unstable, anavatthita 

u ntram m el led ; apariyonaddha 

untrammelled (unrestricted) ;apanyonaddba 


unwise;abudba 

vanity, disillusionment of \madanimmadana 

various others (usually "reciprocally ") \annamanna 

verbal purity \vacTsoceyya 

verification ',sacchikiriya 

versified, should be',sangayitabba 

waiting on true men \sappurisupanissaya 

wanting \gedha 

watering-places, knowledge of (perhaps related to the 
floods of sensual pleasure (kamogha), existence 
(bhavogha), and ignorance (avijja ogha)',titthannuta 
way, ay a 

way of entry;ofaraga 
what is not a reason -,ayoni 
wheel ,cakka 

whole (a word used to indicate the working object of 
color and element samatha practices ) \kasina 
wi e I dy ; kammaniya 

wild \asrr\\ne'jatisumana (so read forjatTsu maria) 

wisdom 'pandicca 

wishes, recourse to \icchavacara 

w\\\medha 

with another as guiding-exampl e',parOpanayika 
without essentials of existenc e\nirupadaha 
\N\Wessness',dummejjha 
womb;yon/ 

wondering ]kathankatha 
yearning y'appa 


Pali - 

abbhattham gacchati;6\sappear, to 
abhijappa;grea\ hankering 
abhikkanta; advanci ng 
abhinivisati; insist, to 
abhisahga;cWr\g\ng 
abhitunna;ov e rwh e I m ed 
abhivadatiXo be in concord about 
abuc/ba/unwise 

abyapanna/unaffected by ill-will 
adhimatta ; outstandi ng 
adhimuccati, beWeve, to 
adhimutti ; belief 
adhimutti ; resolution 
acfb/ppaya;intent 
ac/b/ffbabaf/;express, to 
adhitthahatido express 
aga/ba;luxury 

ahaccavacana ; original statement 
ahafana; removal 
ajajjara ; ageless 
ajjhapanna;\mp\\ca\e6 
ajjhasaya;\ ncli nation 
ajjhosana;c\eav\ng to 
akaca;spotless 
aka//afa;unhealthiness 
akappana/trusting 


English 

akapurisasesvita;not cultivated by trivial men 
akarana; non-doing 
akasakasina ; space wholeness 
ak/'ncana;non-owning 
ak/'bcar?a;non-owning 

ak/ncannayafana/non-owning, base consisting of (the 

sphere of seventh jhana, commonly known as "the 

sphere of nothingness") 

ak/'r/ya;non-effecting 

akkhama; i m pati ence 

a/aya; reliance 

amakkba/uncontempt 

anabhijjhalu; uncovetous 

anabb/b/Vesa/non-insistence 

anabhisamaya; non-actualization 

anagata/aparanta/ayati;iut.ure 

ar?a/7bacara;non-practising 

analaya; non-relying (one of the synonyms for 

abandoning craving, as mentioned in the 

Mahasatipatthana Sutta of DN 22) 

agaff/';injunction 

anavatthita; unstable 

anav/Va;undisturbed 

anenja; i m pertu rbabi I ity 

abgapa/blemish 

anidhana; u n re m i tti ng 
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anidhana; unremitting (uninterrupted and indefinitely 

continuing) 

anTtika; unplagued 

ahkusa; hook 

ahkusa; the Hook (one of the 5 naya) 

annamanna; various others (usually "reciprocally") 

annatavTtindriya;i\na\-kno\i\ier faculty 

anubhavana; coessential 

a/iug/7/';paraphrasing verse 

anug/7/';paraphrasing-verse 

anupadana; free from consuming 

anupanaha; unspitefulness 

anuparivatti; paral lei occu rrence 

anupasagga; u nmenaced 

anurodha, -favouring 

anusantata; continuous 

anusaya/underlying tendency 

anuseb/underlie, to 

apa/asa;undomineering 

aparanta; the future 

apadmapa/ungauged meaning, of 

apariyonaddha;u ntram m el I ed 

apanyonaddba/untrammelled (unrestricted) 

ap/'/apa/ia/not-floating-away 

appaccakkhakamma; i nexperience 

appapanca/non-diversifying 

appasanna/unconfident 

appaf/sama/like, without 

appatisahkhanirodha;un6e\\berate cessation 

arabbab/instigate, to 

Arabanf/Adept 

arambba/instigation 

arab, boredom 

asa//akkbapa;failure to recharacterize 

asammubba/unforgotten 

asampabVedba;non-penetration 

asabkbafa/undetermined (usually "unformed", synonym 

for Nibbana) 

asaraddba/uninstigated 

asabka;grub 

asafb/clutching 

asava/taint (usually "influx") 

asaya;bias 

asaya;purpose 

as/'msana;hoping 

assac/a;gratification 

affabbafa;self-knowledge / knowledge of what has been 
taken up 

attasammapanidhi;se\i direction, right disposition in 
attha; significance 
affbamaka/standing on the path 
affbabgama/disappearance 

atthangika-magga;pa\h, eight-factored (usually known as 

"Eight-Fold (Noble) Path") 

attiyitum;to be distressed 

attupanayika;setf as adduced example 

avakaddhati;p\ck out, to 

avakaddhayitva;p'\cW\ng out 

avaffa/conversion 

avaffab'/convert 


avecca; undergoing, by 
avijjalahgT; ignorance, lock of 
a vikkhepana;r\ on-distraction 
av/ppaf/ppadaaa/non-wrong-theorizing 
avitatha; unreal, not 
avOpaccheda; non-interruption 
aya; way 
ayati; future 

ayoni; what is not a reason 
ayon/'so/unreasoned 
ayon/'so;unreasoned (usually "unwise") 
bajjhate; responsible, to be 
banc/ba;responsibility (name for craving) 
bandha; responsibility (usually "bond") 
bhava;e ssence 

bba vana;keeping in being (usually "meditation" or 
"development") 

bba vabga;f actor of being (usually "continuum of 

existence") 

bb£//7;breadth 

bojjha; discoverable 

buc/c/b/';discovery (also "realization") 

byakarana; prose exposition 

bya/T/'aaa, feature 

byanyana.phrase/phrasing 

byanti-karoti; terminate, to 

byantikaroti; terminate, to 

cakka.blessing 

cakka; wheel 

chatthayatana;\he sixth (i.e. the mind) 
c/'nfa;cogitation 

c/'nfamaya;consisting in cogitation 

c/andba/sluggish 

c/bupayana;harrassment 

dhupayita;harasse6 

c/bupay/'fa;harrassed 

c/ummabku;contumacious/obstinate 

dummejjha; witlessness 

dunnaya;ba6 guide-line 

ekoc//'bbava;singleness 

Ekaffanka/Anguttara Nikaya 

es/'ka;pillar 

gabana, -apprehendng (subst.) 

gapda;boil 

gedha; wanting 

gehasita; based on the house-life 
bana;inferiority 

harasampata;mo6e of conveying in combined treatment 
haravibhanga;mo6e of conveying in separate treatment 
bafabba;can be brought to abandoning 
/'ccbavacara/wishes, recourse to 
idamsaccabhinivesa; insistence that 'only this is true' 
/'dappaccayafa/specific conditionality 
iddhi; supernormal success 

iddhipada; success, basis for (also known as "road to 
power") 

injana; perturbation 
ittara; small 
janaka; generator 
janapadanerutta;\ ocal linguistic 
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janapadanirutti; I angu age, local 
janapadanirutti ;\oca\ language 
yappa/hankering 
jappa; yearning 
yaf/sumana;jasmine, wild 

jatisumana (so read forjatTsu manaj; wild jasmine 

yofana/illustration 

kammaniya, wi e I dy 

kammasamac/ana/undertaking of action 
kammassakafa/ownership of (course of) action 
kapp/ya;supposed, having (this term is used for a lay 
person who helps monks with minor tasks to support 
their maintaining of minor rules of discipline) 
kas/pa;whole (a word used to indicate the working object 
of color and element samatha practices) 
kafkankafka/wondering 
kayasoceyya; bodily purity 
khaya; exhaustion 

khlna (commonly known as "ceased", e.g. in 

khmasavo);ex hausted 

kincana; owning 

kuhaka; schemer 

kukana/scheming 

kukkula; ashes 

kukkufajjhayT;shy meditator (i.e. who attained a jhana) 

kutuhala-mahgala;good omen open to the tumult of 

debate (i.e. superstition and belief in astrology etc.) 

lanjaka; formula 

lapana; talk, persuasive 

/epa/shield 

//kaffa/sloth 

madanimmadana; vanity, disillusionment of 

mahadhigama; arrival at greatness 

mahapadesa (maha+apadesa); principal appeal to 

authority (also "great standards") 

mamankara;my-making 

mamahkara; my-making 

manasa;notion 

manda; dull 

medha; wit 

muccha; infatuation 

mudu/muduka; bl unt/light 

mun/;Stilled One (usually "silent one", "Lord") 

nemittika; h inter 

nemittika; h inter, a 

nepunna; cleverness 

nepukka/subtlety 

nibbateti; cause occurrence, to 

nibbatti; occurrence 

nibbedha; penetration 

nijjhama; austerity 

n//y/nna;abolished 

nikkhepa; presentation 

nipphatti; production 

n/puna;subtle 

niramisa; unmaterialistic 

n/ru/ka/cured 

nirupadaha;e ssential of existence, without 
n/rupac/aka;without essentials of existence 
n/ssaya;support (usually "dependence") 


n/Vaff/;non-occurence 

n/V/ffha;implanted 

n/yamavakkanf/;finding a footing in certainty 

niyyati;to find an outlet 

odahana; surrendering 

oc/k/so/limitedly 

okappana/trusting 

okara; degradation 

okkadhara; torch-bearer 

okkamati, find a footing in, to 

opapaccay/ka;opening the way to reappearance 

ofarapa;way of entry 

otarati; offer a way of entry, to 

pabhahgu (not pabhahga); fleeting 

paccatta, tor oneself 

paccatta; oneself, for 

Pacceka Buc/c/ha;Hermit Enlightened One 

paccef/;resort, to 

pacck//77/ka;subsequent 

pada, trace (usually "word") 

pac/a/ana;bursting open 

padatthana; f ooti ng 

pac/kana/endevour 

paggahita;exe rted 

pa/asa;domineering 

pand/cca/wisdom 

pakkakkagga/understanding, sword of 

pannapatoda;goad of understanding 

paramasa/misapprehension 

parampara; relation 

parafogkosa/another's utterance 

paribruhana;g rowing 

pakggaka/chattel (movable property) 

pakggaka/chattle (movable property) 

pariggaha; comprising 

pariggaha; comprizing 

par/)anana;diagnosing 

paknay/ka;guidance 

pakkka/diagnosis 

par/paka;over-ripening 

par/paka;overripening 

par/Vara;equipment 

pariyadaya;g ri ppi ng 

pariyadinna; gripped 

par/yapanna/included 

par/yaya;manner 

par/yoc/apaaa;purifying 

par/yogakaf/;f athom, to 

pariyutthana; obsession 

parupanayika;mVn another as guiding-example 

paskna/blossom 

patihannati; resist, to 

patikkantam/parikkamam katum ;get by, to 
patiniddesa;co unter-demonstration 
patinissagga; rel i nqu i sh 

pafinissarati; relinquish, to (meaning closely allied to 

patinissagga) 

patipanna; on the way 

paf/panna;practising 
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pafipatti; theory (usually "practice", the word "pariyatti" is 
more commonly used for theory) 
paf/sambarapa/prevention 
patisandhi;re\\ nki ng 

patisarikhanabala;power of deliberation 
patisahkhanirodha;6e\\berate cessation 
paf/ff/7a;stand-point 
paf/Vec/ba/penetration 
pativiranta:abs\a\ n i ng 
patoda; goad 

patthana;pattem (usually "setting forth", "origin") 

pavala; shoot (of plant) 

pavala; shoot (sprout) 

phatikaroti;swe\\ , to cause to 

p/ba/p/baya/ia/longing 

p/Tabbufa;knowledge of what it is to have drunk enough 

pubba kof/';past term, past beginning (explained by the 

Buddha as not to be recognized in the Round of Rebirth) 

pubbahgama (e.g. in Dhp.1&2);bera\6ed by 

pubbanta; the past 

pi/yya/honoured, should be 

rajaniya; provocative of lust 

ragabyaba/abandoner of conflict 

rasi; class 

rocayati;e lect, to 

rocayati; like, to 

ropana; pi anting 

rOpasahkhaya; complete exhaustion of form 

sacchikiriyay e rif i cat i o n 

sakkaya/embodiment 

sakkayadif fb/';em bod i m e n t v i e w 

sakkaya v/7/Vaffa:beyond embodiment 

samadana;u ndertaki ng 

samaggi; harmony 

samaka/kind of rye 

samaka; samaka 

samanantara-hetu; cause in immediate proximity 
samanef/';guide in, to 

samas/splevel-headed one (i.e. one who became 

Arahant right at the moment of death) 

samatikkama; surmounti ng 

samatta; undertaken (in Sinhalese this means 

"accomplished") 

samavadhana; concurrence 

sametika, meeting together 

sambaraga/preventing 

samb/'fa;connected with 

sammatta; rightness 

samodahati ;mount on, to 

sampada;ex cellence 

sampadana/producing excellence 

sampalibodha; i m ped i m e nt 

sampanna; perfected (also translated as "endowed with") 

sampas/tfana/confiding 

sampaytvffa, associated 

samp/7ana;oppression 

samsandati;co\ late, to 

samsara/roundabout of births 

samsara/roundabout, the (of births) (usually "cycle of 

rebirth") 


samudagacchati;come about, to 

samuffha/ia/moulding 

samuffha/ia/origination 

samyama;rei rai ni ng 

sahgay/'fabba/versified, should be 

sahghafa/conjoi ni ng 

sanhavaca; softly, who speaks 

sahkappa/intention (also "thought") 

sankasana;ex plai ni ng 

sahkasana/explai ni ng 

sahkefa/calculation 

sanketa;\ m putati on 

sabkefaf/imputation 

sabkbara/determination 

sankharakkhandha; determinations category 

sabkbafa/determined (usually "formed") 

sannapenti (sam+yapenti);coerce, they 

sa/i/i/ssayafa/co-support 

sanfa, peaceful 

santhati (santhahati) ;sbape itself, to 

sappunsupan/ssaya/waiting on true men 

sarana (sa+rapaj/conflict, with 

sarTra; physical frame (usually "body") 

sasana-patthana;pa\\em of the Dispensation 

safarupa/alluring 

safbeyya/fraud 

savati; keep streaminig, to 

sa vera/risk, with 

sekha; initiate (an ariya-puggala who has not yet reached 

the fruit of arahantship) 

sineha; moisture 

sineha; sentimental affection 

siva; blissful 

soceyya; pureness 

sopadisesa; trace left, with (analyzed in "sa+upadisesa") 
suc/uc/c/asa;hard-to-see, the 
sukhasanna;e asy (light) perception 
sukhasanna; perception of pleasure 
surabhi; fragrance 

st/ffa/Thread (usually "discourse", it is a literal 
translation) 

sutta; Thread of Argument (presenting the buddha's 

teachinig) 

fapa/shelter 

fe/oka,the triple world (i.e. of beings (satta), formations 
(sahkhara), and space (okasa)) 
thanatthana;\ns\ance and non-instance (i.e. what is 
possible and what not) 
thava; eulogy 

fb/'na-m/c/c/ba/lethargy-and-drowsiness 
tipukkhala, trefoil, the (i.e. of three leaves) 
f/'ffbabbufa;watering-places, knowledge of (perhaps 
related to the floods of sensual pleasure (kamogha), 
existence (bhavogha), and ignorance (avijja ogha) 
ubbijjati; sensitive, to be 
uc/affba;intelligent 

udayabbaya; rise and subsidence (usually "rise and fall", 

"arising and perishing") 

uc/ayaffba;intelligent 

udayatthagaminT; rise and disappearance, exxtending to 
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uddana; mnemonic verse 
uddesa; indicative, indication 
ugghata;ex h i I arati on 

uggbafa/exhilaration (feeling of lively and cheerful joy) 

uggbafana/condensing 

ukkanthayeachinq upwards 

ukkhipiya, thorws up 

ugbaffa/heating 

apacaya, -storing up 

apac/'fa, 'Stored up 

apac/ana/assuming 

apac/ana/assuming/assumption 

apac/ana/consuming/consumption 

upadanakkhandha;ca\egory for assumption (usually 

"group of clinging") 

upadaya;assu m i ng 

upadhi; essential of existence 

upadisati^o disclose 

upadiyati;assume, to 

upaga/upika; passing on to 

upa/akkbaga/recharacterization 

upanaha;sp\\e 

upanayana; guiding example 

upanikkhittabba;adap\ab\e 

upaparikkhamana;scru\\n\z\ng 

upaparikkhitabba; scrutinized, should be 

uparodha;surcease 

apasampac/a;perfecting (a term also used for "higher 

ordination" of monks and nuns) 

upasecana;\ nf ecti o n 

upathaddha;st\hened 

upativattati ;surpass, to 

apekkha/onlooking-equanimity (usually translated just as 

"equanimity") 

apef/;g ranted, to take for 

usira; fibre 

ussanna; prominent (used in Sinhalese as "lifted up") 

ussukka;care 

uttamahga;head 

affamanga/topmost limb, head 

uttanikamma;ex hi biti ng 

vacTsoceyyaye rbal purity 

vara;section/subsection 

varayati/vareti^o shut off 

vaya; fall 

vaya;subsidence 

vaya;subsidence (also "cessation", "disappearance") 
vayadhamma; inseparable from the idea of subsidence 
vebhabya; elucidation 
vedaniya; experienceable 
vedaniya; felt, can be 


ve/a;rule 

vemaffafa/diversity 
vepulla; abundance 
vera; risk (usually "anger") 
vevacana; synonym 
v/bhaga;specification 

v/b/7anga;separate treatment (usually "analysis") 
v/bafa;non-entity 

vicara (commonly known as "sustained thought" in terms 

ofjhana factors), 'exploring 

vicarita; behaviour 

vicarita;ex pi o red 

vicinati; investigate, to 

vicinati;\o cast (a die) 

vicinati;\o store up 

vidita; found 

v/g/7afa;prevention 

vijja; science 

vikappayitabba, na; need suffer no disjunction 
vilometi, to run counter to 
vinaya; discipline (removal) 
wnaya;outguiding 

wnaya;outguiding (known rather as "discipline") 

vindati; find, to 

v/n/pafa;perdition 

wpaccaf/;ripen, to/ripen out, to 

vipaka; ripening 

v/pancana/expanding (of a statement) 

vipahcayati; expand, to 

v/par/fa;distorted 

v/par/yasa;pervertedness 

v/ppaf/pac/ana;theorizing, not wrongly 

vipuladhigama;arr\\/a\ at abundance 

wrobana/developi ng 

v/rubana/development 

v/ru/ba/developed 

v/samvac/ayaf/;mislead, to 

wsaffa/attached 

wsaft/ka, 'attachment 

v/Varana;divulging 

viveciyamana; seel udi ng 

v/Veka /seclusion 

wV/cc/iaf/.miswish, to 

vodana/cleansing 

vossaggapar/namprelinquishment, changing to 

vossaggapar/pampehanging to relinquishment 

yafbava/according to actuality 

yoga; bond 

yoga; devotion 

yoni; reason/source 

yoni; wo mb 
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